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John Calvin, born five hundred years ago, on July 10, has been the subject of dozens of books and
dozens of conferences this year. Never has there been such a resurgence of interest in Calvin. For
this, we rejoice, though we remain concerned that many people are embracing Calvin’s thinking
intellectually without embracing his comprehensive approach to godly piety.

This issue presents Calvin in his diversity, showing his pervasive influence in many areas of
thought, always aiming for the glory of God alone. This is the common theme of Calvin the
theologian, Calvin the reformer, Calvin the pastor-counselor, Calvin the churchman, Calvin
the evangelist, and Calvin the writer. Whether discussing theology, economics, politics, ethics,
ecclesiology, or domestic relations, I know of no one who can help the twenty-first century
church more than Calvin.

If you could not make the international event honoring Calvin in Geneva during the second
week of July, please attend Puritan Reformed Theological Seminary’s follow-up conference
August 27-29 on the theme, “Calvin for the 21st Century.” This special family conference will
be held at the Prince Center in Grand Rapids, which offers first-class accommodations. It will
address a vast array of issues for men and women and children, twelve years of age or older.
The conference will feature nationally and internationally acclaimed speakers such as Ligon
Duncan, Michael Haykin, Nelson Kloosterman, Joseph Pipa, Neil Pronk, Donald Sinnema,
Derek Thomas, and Cornel Venema. PRTS’s full-time faculty will each give an address as well.
Don’t miss this special conference—make it an unforgettable three-day vacation for yourself
and your family. Register today at www.puritanseminary.org



VS.

Anxiety

nxiety: where does it come from? Why is mankind
plagued by it> Why do pharmaceutical companies make
millions on anti-depressants? Does anxiety have a remedy?

Examine your life. Perhaps it consists of problems like
sickness, stress due to difficult everyday issues, disappoint-
ment, strife, or even impending death due to some disease.
Maybe unemployment is your present plague, making you
wonder about how to meet your obligations or the fact that
you can’t meet them. How are you dealing with these issues?
Are you anxious? Do you wish all of life’s challenging cir-
cumstances would just go away? Maybe youre saying with
David in his challenging circumstances, “O that I had wings
like a dove, for then would I fly away, and be at rest. Lo, then
would I wander far off, and remain in the wilderness.... 1
would hasten my escape from the windy storm and tempest”
(Ps. 55:6-38).

What do most of life’s anxieties stem from? Is it not
unbelief? Isn’t it the result of your sin and mine? Proof
of this can be found in Adam’s reaction after he sinned.
Genesis 3:10 tells us that when God asked, “Where art
thou?” Adam replied, “I heard thy voice in the garden, and
was afraid.” Anxiety and dread entered the world and Adam
and Eve’s hearts and lives. They ran from God to hide.
Similarly, you and I often run from God by turning to all
kinds of man-made solutions. We allow our anxieties to be
ruled by the sin of unbelief. But we will never be successful
and victorious over anxiety that way.

If you were asked about the remedy for anxiety, could you
provide the answer? Isn’t the answer faith in God coupled
with prayer? Consider Jesus™ teaching in Matthew 6:25-34.
With compassion for our weakness, He furnishes us with the
answer when He forbids us to feed an anxious frame of heart
and life. Four times over He says, “Take no thought....” Jesus
isn’t promoting carelessness; He is instructing us to commit
all to God the Father and trust Him. Corroding and self-

tormenting anxiety is wrong.

If Jesus says to “take no thought,” what should we do
instead? What direction does God give from His Word?
“Cast thy burden upon the LorDp, and he shall sustain thee”
(Ps. 55:22). In Him we live, move, and have our being
(Acts 17:28); do you think that God will not provide? He
certainly will, though we are most undeserving! Paul wrote
in Philippians 4:19, “But my God shall supply all your need
according to his riches in glory by Christ Jesus.”

Faith and prayer are the two essential tools for disman-
tling anxiety: faith in God and His promises—which are
“yea and amen in Christ Jesus™—and prayer to Him. If we
would cast our anxiety on Him, we must repent of, forsake,
and fight against our unbelief. God’s grace is sufficient for
this, a thousand times over! The blood of Jesus is powerful
and sufficient to wash away the sin of unbelief, and prayer
is a powerful weapon to disarm unbelief and stimulate faith.
Furthermore, Jesus’ intercession at the right hand of His
Father is powerful and prevailing! “I have prayed for thee,
that thy faith fail not” (Luke 22:32). “Commit thy way unto
the LORD” (Ps. 37:5). “Trust in the LORD with all thine
heart; and lean not unto thine own understanding. In all
thy ways acknowledge him, and he shall direct thy paths”
(Prov. 3:5-6). “Your heavenly Father knoweth that ye have
need of all these things” (Matt. 6:32). Therefore, “be careful
for nothing; but in everything by prayer and supplication with
thanksgiving let your request be made known unto God. And
the peace of God, which passeth all understanding, shall keep
your hearts and minds through Christ Jesus” (Phil. 4:6-7).

If anxiety prevails in your life, it will debilitate you, dis-
honor God, and increase your sins. Will you ask God, in the
Savior’s name, to enable you to counter it with faith in God
and unceasing prayer to Him? If so, you will experience the
truth and comfort of 1 John 5:4: “This is the victory that
overcometh the world, even our faith.”

Rev. James Greendyk is an itinerant minister of the Heritage Reformed
Congregations.
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DR.]JOEL R. BEEKE

The Faithful Minister

Matthew 11

Jesus as Minister of the Word (11:1)

Matthew 11 begins with a brief reference to Jesus’ commis-
sioning the twelve apostles (see 10:2-5), then returns to His
work as a minister of the Word. This is the context for under-
standing the events and sayings of Chapter 11. The general
topic is the ministry of the Word—whether in the hands of
John or Jesus—and how that ministry ought to be received.

An Anxious Inquiry from John (11:2-6)

During Christ’s ministry in Galilee, John the Baptist sends
messengers to ask Jesus: “Art thou he that should come or do
we look for another?” (Matt. 11:3). The implication is that
the public ministry of Jesus is raising doubts about his truly
being the Christ.

Joseph Alexander says that thoughtful interpreters as
far back as Hilary and Chrysostom have believed that John
inquired on behalf of his disciples, who had doubts about
Jesus. Others have cogently argued that John himself had
such doubts (Matt. 3:13-17; John 1:19-34). However that
may be, John offers a splendid example of what to do when
someone has doubts or suspicions about a fellow Christian.
There is no better way to get to the truth than to go directly
to that person and ask for the truth.

Jesus responds by assuring them that He is doing the
works of the Christ, as foretold by the prophet Isaiah (Isa.
35:5-6)—in particular, the great work of preaching the
gospel to the poor (61:1). He dismisses all doubt by declaring
the blessedness of “whosoever shall not be offended in me”
(Matt. 11:1-6).

Christ’s Witness to John (11:7-15)

Having dismissed John’s messengers, Jesus affirms the min-
istry of John as “a prophet...and more than a prophet” (v. 9).
He was sent from God to fulfill the long-cherished promise
of Elijah (Mal. 4:5) as the last and greatest of all prophets,
the forerunner of Christ (Matt. 11:10).

In the midst of His tribute to John, Jesus says, “From
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the days of John the Baptist until now the kingdom
of heaven suffereth violence, and the violent take it
by force” (v. 12). He may be referring to the violence
of the unjust imprisonment of John as well as worse
things yet to come. He may also be referring to the
eruption of demonic activity in opposition to Christ
and His kingdom.

Jesus confirms John’s status as a prophet, asserts
His own claim to be the Christ of God, and declares
that the end of the Old Testament dispensation is at
hand. John is the greatest of the prophets, and he is
also the last; his ministry belongs to an age that is
coming to an end. Christ is about to usher in a new
order for God’s kingdom on earth. Astonishingly, Jesus
declares that “he that is least” in this new kingdom will
be greater than John!

Two Ministries Contrasted (11:16-19)

Jesus then compares John’s ministry to His own in
terms of lifestyle. John’s extraordinary diet and com-
mitment to total abstinence from wine were appropriate
to his ministry as a preacher of repentance. By contrast,
as the “Word was made flesh” (John 1:14), Jesus was
tully involved in the lives of everyday people. He ate
the food and drank the wine set before Him without
compromising His personal holiness or godliness.
Unbelievers looking for any excuse to reject the
Word of God deride John’s way of living—“neither

eating nor drinking”—and call him a madman. At



the same time, they criticize Jesus for eating and drink-
ing by calling Him “a gluttonous man and a winebibber.”
Denouncing these servants of God, a generation of critics
dismisses the kingdom message that these servants pro-
claim. Christ regards this as the worst kind of folly, saying,
“Wisdom is justified of her children” (Matt. 11:19).

Woe to Unbelievers (11:20-24)

Christ now reproaches the communities in Galilee, in
which he has worked as a minister of the Word. Like the
Old Testament prophets, Jesus laments their rejections,
saying, “Woe to thee!” (v. 21). He alerts them to the great
responsibility they bear for having heard His words and
seen His works but finding fault with Him as they did with
God’s other messengers. They rejected all faithful ministry
of the Word.

Christ compares the lot of such communities with
that of Tyre, Sidon, and Sodom, which were notorious for
idolatry and gross wickedness. On the day of judgment,
Chorazin, Bethsaida, and Capernaum will be judged even
more harshly for their unbelief than cities outside of Israel,
since they rejected the ministry of Christ in the flesh.

Thanks for Believers (11:25-27)

Jesus’ cries of woe are followed by words of praise. Most of

Jesus’ own people have spurned His gospel ministry, but
He rejoices that some are receiving Him and believing on
His name (John 1:11-12). These believers may be “babes”
in the eyes of their neighbors, but they have listened to and
believed what others, even “wise and prudent” men, neither
understood nor believed. Christ, the preacher of sovereign
grace, attributes their faith to the Father and “the good
pleasure of his will” (Eph. 1:5). He rejoices in the ministry

of life that has been put into His hands (Matt. 11:25-27).

Proclaiming the Gospel (11:28-30)

Jesus knows it is the Father’s will for Him to go on preach-
ing the gospel, regardless of the violence, slander, or unbe-
lief of men. Thus He ends this discourse with a plain,
powerful, and moving gospel invitation to the weary and
burdened to come to Him; He will give them rest (vv.
28-30). Let every preacher take note: Amid the frustrations
and hardships of ministry, the most Christ-like thing is to
stay focused on your calling, give thanks to God, and go
on preaching the gospel.

Dr. Joel R. Beeke is president and professor of Systematic Theology and
Homiletics at Puritan Reformed Theological Seminary, and a pastor of the
Heritage Netherlands Reformed Congregation of Grand Rapids, Michigan.
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Study Questions

1. How did Jesus let John the Baptist and his disciples know that He is the Christ? What implications does
this have for our thinking and our lives today?

2. Why was John the Baptist greater than anyone who preceded him (v. 11a)? Why is even “he that is least”
in Christ’s kingdom today greater than John the Baptist (v. 11b)?

3. The Puritans were fond of stressing that prayer-warriors take the kingdom of heaven by violence. In what
ways could that be true today? Why does the church today desperately need vigorous believers, who are
eager to use all the means of grace so as to “take heaven” by praying, wrestling, and overcoming Satan?

4. List three differences between John and Jesus’ ministries. What lessons should we learn from the fact
that both ministries were criticized heavily by people? How should these lessons encourage ministers
today?

5. Why would Christ’s impenitent hearers be judged more severely than the wicked communities of Thyre,
Sidon, and Sodom?

6. Why is it so dreadful to reject a faithful ministry of the Word?
7. What encouragement should we glean from Jesus’ gratitude in verse 25?

8. How can we learn experientially to know (1) resting in Jesus (v. 28), (2) bearing Jesus’ yoke (vv. 29-30),
and (3) delighting in meekness (v. 29)?
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hy do so many who seem so close to the kingdom of

God still go lost? This is one of the most perplexing
questions to try to wrap our minds around. Of course, the
Bible teaches us the doctrines that help us to understand this.
There are the fundamental truths of election and reprobation.
There is the total inability of man, whose evil heart will not
and cannot believe in its own strength. These things help
explain why men go lost. The parable of the Great Supper in
Luke 14 sheds further light on this question.

The Context

Jesus was at the home of a Pharisee to eat bread on the Sab-
bath day (v. 1). Jesus used the occasion to teach those who were
present at the meal about offering and receiving hospitality;
when others invite us, we should have a humble spirit and
choose a lowly place to sit, as opposed to thinking we deserve
the best place (vv. 7-11). We should also have a gracious atti-
tude and welcome strangers and others who are not able to
reward us in return (vv. 13-14).

Perhaps because Christ’s teaching went so directly against
the grain of what people were used to, one man wanted to
change the subject to a more “spiritual” topic. He said,
“Blessed is he that shall eat bread in the kingdom of God”
(v. 15). These words are true and wonderful in and of them-
selves. However, you get the definite impression from the
context that the man was using this statement to escape the
force of what Jesus was teaching. It allowed him and the other
guests to turn away from Jesus” direct words to a less objec-
tionable truth—or so he may have thought. We shouldn’t be
surprised when people use truth this way. It happens most
among religious people, like those in whose company Jesus
was just now. Or perhaps this man wanted to sound more
pious than Jesus Himself. Maybe he thought something like
this: “Let Jesus dwell on a mundane topic like hospitality. I
will talk about truly worthwhile things—Ilike the feast in the
kingdom of God.”
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why men Go

NEW TESTAMENT BIBLE STUDY
Profiting from the Parables (7)

Lost

Read: Tuke 14:12-24

Many people undoubtedly thought this man was already
part of the kingdom—and he probably thought so himself.
Yet, Christ’s parable made clear that belonging to the king-
dom was much more than saying nice things about it. Behind
lofty and pious-sounding thoughts there may be hearts that
are still completely lost.

Some Non-Reasons

Christ’s parable made this clear, and more importantly, why
and why not men go lost. Let’s first look at some of the things
that are not reasons why men go lost.

1. It is not because salvation is lacking. This parable tells of
a great supper. The Bible frequently uses the picture of a feast
to symbolize the joy and provision that gospel salvation affords
(e.g., Ps. 23:5-6; Isa. 25:6; Rev. 3:20). There are a number
of features of this supper that illustrate particular aspects of
the salvation offered in the gospel. Notice that this supper
is not a potluck, to which everyone brings a dish. Instead, a
certain host takes the initiative and single-handedly prepares
the meal. This is exactly what God does in salvation. He is
the one who initiates and provides. Moreover, notice that the
supper is a great supper where all things are ready (v. 17). It is
a not a small meal, which only a handful of people can enjoy
or which the guests need to help make adequate. Likewise,
God’s salvation is a great salvation, and it is sufficient for
many. Sinners do not go lost because there is no great salva-
tion to be found.

2. It is not because there was no invitation. Those who were
not at this supper could not say that they weren’t invited. In
fact, the host seemed to have invited them sooner and more
specifically than the others. He had invited them beforehand,
and on the day everything was ready, he sent a servant specifi-
cally to tell them that (v. 17). By the end of the parable, the
invitation had been extended to basically everyone who could



by DR. GERALD BILKES

be found. Likewise, the gospel invitation is broad and free.
Anyone who hungers and thirsts is invited to come to Jesus
for spiritual food and drink.

3. It is not because sinners are unworthy. This gospel feast
is so very different from the feasts we are used to having. No
one is disqualified because of disability or distance; the second
half of the parable (vv. 21-24) makes that clear. No one could
say, ‘I am lame or blind, so I am unworthy to come.” In fact,
no one was too out-of-the way or too far away to reach. No
one could say, “I was hidden in the byways or hedges, so the
servant passed me over.” The parable makes abundantly clear
that no one could have used that argument either.

The Real Reason

Some years back, a friend said something to me that I will
never forget. It was simple and yet so profound. He said, “The
reason people don’t do what they are supposed to do is because
they want to do something else.” It is not only true in every-
day life; it is especially true spiritually. The only explanation
this parable leaves us with is that men go lost because of zheir
indifference to the sincere and well-meant invitations of the gospel.
Christ pinpointed this indifference with one short sentence:
“They all with one consent began to make excuse” (v. 18). This
is the one reason that people go lost. They are ultimately indif-
ferent to the One giving the gospel feast and to His gospel
invitation. They esteem what is offered to them in the gospel
less than the things which the world and their own sinful
hearts offer them. That is the real reason men go lost.

This indifference to the gospel takes on different forms
and differing degrees of vehemence. We see this when we
unpack the three excuses given in the parable. Let’s look at
them briefly. The first excuse runs like this: “I have a piece
of ground, and must needs go and see it: I pray thee have me
excused” (v. 18). This excuse is more politely worded than the
others. The man asks to be excused, and seems to want the
host to understand that he would have come if he hadn’t been
taced with this particular dilemma. Yet, beneath this polite-
ness lies an attitude of indifference. This man makes it clear
that his plot of land is more interesting to him than the feast.
Why? He probably wants to look at it in order to decide what
to do with it. What it might yield him in the next harvest, or
what he might build on it, is probably occupying his mind.

The second man is less courteous. He simply says that he
intends to try out his oxen. He clearly is so engrossed in his

possessions and work that he has no time to even reason his
way out of this invitation. He expects the host to understand
the validity of his excuse.

And the third man’s excuse is the harshest. He implies
that the host has invited him at the wrong time. He has just
married, and so this invitation could not possibly demand his
serious consideration.

Although these three responses vary somewhat, they are
united in suggesting that there is something more important
than the host and fellowship with him. This is ultimately why
men go lost. They esteem the things of this world —their
possessions, their preferences, their preoccupations—of
greater worth than the Lord and His gospel.

Notice that it isn’t enough to know about the supper or
to be invited to the supper. It isn’t even enough to respond to
the invitation. Nothing less than coming to the gospel supper
by faith is adequate. This is what Christ is preaching through
this parable. People don’t go lost because there is some fault
in God, or in His salvation. Neither is there a problem in the
gospel or in its invitation. People cannot plead their unwor-
thiness, or that somehow they don’t measure up to the feast.
The presence of the many maimed and blind at the feast are
one voice accusing those who aren’t there: “You wanted to do
something else.” That is the simple reason why men go lost.

STUDY QUESTIONS

. Why does Christ compare salvation to a sup-
per or a feast?

How does God invite people to come to the
gospel? Can anyone say, “I have never been
truly invited?”

. What sorts of excuses do we use, or have you

heard, for not believing the gospel? What are
modern-day equivalents for the oxen?

. Why do people’s excuses sometimes sound
more plausible than they really are? How can
they sound pious?

How can people be “compelled” to come in

(v.23)?

Dr. Gerald M. Bilkes is Professor of Old and New Testament at Puritan Reformed Theological Seminary and an elder of the

Free Reformed Church of Grand Rapids, Michigan.
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Calvin the Colossus (1)
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DR. LIGON DUNCAN TALKS TO PETER HASTIE

J- Ligon Duncan I1I is the senior minister of First Presbyterian Church,
Jackson, Mississippi. A Greenville, South Carolina, native, Duncan is a
graduate of Furman University, has two Masters’ from Covenant Theo-
logical Seminary, and a Ph.D. from the University of Edinburgh, New
College, Scotland in 1995.

Dr. Duncan is adjunct professor of theology at Reformed Theological
Seminary, Jackson, chairman of the Alliance of Confessing Evangelicals,
and chairman of the Council on Biblical Manhood and Womanhood.

He is editor of the series The Westminster Confession in the 21
Century, and his preaching ministry is followed by many both in and
outside of Mississippi and on the internet at www.fpcjackson.org.

Ligon, this year we celebrate the 500th anniversary of Cal-
vin’s birth. Will you be writing to the editor of Time to
suggest Calvin should be the magazine’s “Man of the Year”
because of his enduring contribution?

Actually, the thought hadn’t crossed my mind but it’s
a great idea. Now that you mention it, it’s something that
I would like to do. [This article was written before Time
magazine recently placed the “new Calvinism” in third place
on its list of ten ideas changing the world. - Ed.]

Why would you nominate him as “Man of the Year” for
20092

I think Calvin should be nominated for a number of rea-
sons. First, I believe he has written the most important book
in the last 500 years, The Institutes of the Christian Religion,
which, in my opinion, has had a more enduring influence on
the world for good than any other book of any kind in the
last half millennium.

Second, as sociologists like Peter Berger have observed,
Calvin was the genius of the Protestant Reformation, an orga-
nizational effort unlike any other that has been undertaken
in the modern world. He was an amazing communicator. He
was at the hub of a communication system that stretched not
only throughout Western Europe, but also through Brazil and
into other parts of the world and yet he had no laptop, cell
phone, or Blackberry as he coordinated reforming efforts on a
vast scale. Calvin’s labors led to the grand coalition of Protes-
tant churches that emerged from the sixteenth century.

Finally, I would nominate him because many of the lib-
erties that we experience in the modern western world can
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be directly attributed to Calvin’s thinking. It’s true that in
some respects he continued to be a medieval thinker about
church-state relations, but in many ways he also represented
a dramatic departure from the standards that existed in
medieval Europe. To a large extent, the religious and political
freedoms which we enjoy today in the West can be attributed
to some of the seminal thoughts of Calvin on such areas as
authority and church-state relations. So, for all those reasons
and more I think he would be a just recipient of the “Man of
the Year” award.

Not everyone shares your views. English historian Paul
Johnson, for example, has compared Calvin to Lenin and
has suggested that the only things that Calvin is famous for
are his ferocity, his passionate self-righteousness, and his
intolerance. Does Johnson have a point?

Calvin was certainly a man of conviction. Further, he was
deeply passionate about fulfilling his beliefs, both in a private
and public sense. There is no doubt that people who did not
share his convictions found him passionate and unyielding.
Many certainly considered him self-righteous. However, I
believe that to think of Calvin in the terms that Johnson uses
is to be guilty of a narrow, biased, and superficial assessment
of him.

I'am convinced that if Calvin was sitting with us today, he
would be the first person to acknowledge his imperfections.
When he came back to Geneva after his expulsion, he made a
number of changes in the way he did things. He had learned
from his earlier shortcomings. In that sense, he was genuinely
humble and contrite. If we compare Calvin to other men of
his generation, I do not think that Paul Johnson’s assessment
will hold water on historical grounds. Frankly, I think there
are many other historians (and I am not just talking about
Christians) who would disagree with his assessment of Cal-
vin. Their verdict would be that Calvin was an amazingly
creative, energetic, and self-sacrificial genius who devoted his
life to the common good and the welfare of the church. He
was certainly determined to do what was right at a personal
and ecclesiastical level, but that is not inconsistent with him
being a large-hearted person who had a generous nature.
Johnson’s views are wrong,.



Calvin was apparently a shy man who suffered from a
number of disabilities. Would he have been accepted as a
minister today? Are there any lessons here about the essen-
tial qualities that we should be looking for in ministers?

While Calvin may have had the necessary theological
understanding to be a minister before he had his life-chang-
ing encounter with William Farel, he did not have a number
of personal qualities which are essential for pastors prior to
this meeting.

When he first met Farel, he wanted the quiet life of a
scholar like Erasmus. Farel challenged him about this attitude.
He rebuked Calvin and said to him, “You are thinking only of
yourself. You have got to think of the church, too.” That was a
life-changing moment for him and it fed into his understand-
ing of piety. From that moment onwards, he became aware
that Christ calls His people, and especially His ministers, to
self-denial. I think we learn from this that ministers must not
only be people with gifts and abilities to preach the gospel,
but they must also be people who are ready to lay down their
lives in sacrifice for Christ and the church.

How important is self-denial in the life of the minister?

It’s vital. If a man is pursuing the gospel ministry with his
own interests at heart, he will certainly lose many of the sheep
under his care. A pastor once said to me that if you are going
to be a servant of the Word, then you have to be willing to be
treated like a servant. A minister must be prepared to die to
his own interests if he is going to serve the church properly.
We are there to serve God’s Word to people, regardless of
their response.

Calvin modeled this self-denial himself. He had a ter-
rible time in Geneva for the first three years. His enemies
hated him so much that they named their dogs “Calvin” and
took a perverse delight in kicking them in public. They also
gave their children obscene names so that when they were
brought for baptism Calvin had to repeat the obscenity in
the middle of the worship service. They did everything they
could to show their contempt for Calvin. Eventually, they
ran Calvin and Farel and the other reforming ministers out
of Geneva. Calvin was forced to find refuge in Strasbourg,
where he experienced three years of pastoral peace. Although
Strasbourg was not without its difficulties, Calvin had the
opportunity to shepherd many of the Christians who had fled
there from France. He regarded this period as the happiest
years of his life.

Then suddenly a letter came from Farel informing Calvin
that the Genevans wanted him to return. Calvin says in a
letter at the time, “I would have rather died than go back to
Geneva. However, I am not my own. I belong to God and I
will live for Him and die for Him. Therefore, I will go back
to Geneva.” I think that ministers have to live out that spirit.
Good ministry is not easy ministry; it always has its hard-

ships. So, self-denial is one crucial quality that all true gospel
ministers must have.

Another essential characteristic of a good minister is that
his conscience is ruled by the Word of God. Calvin commit-
ted himself to teaching the Word faithfully without fear or
tavor. He also upheld the authority and infallibility of the
Bible. This is something that we must have in our own day
and age. We need ministers who will be absolutely commit-
ted to the final authority, inerrancy, and infallibility of the
Scriptures. There can be no surrender at this point: Scripture
must be our guiding rule.

There is one further quality that I should mention, too—
it’s our absolute submission to the sovereignty of God. This
was the hallmark of Calvin’s life. He believed that, in the end,
God was in control, no matter what happened. Calvin saw
God’s hand in everything. He believed that God was working
all things for the good of His people and for the glory of His
own Name. These commitments enabled Calvin to endure
tremendous opposition, deep disappointments, and grievous
trials. They certainly helped him to face extreme physical suf-
tering; Calvin was a walking medicine cabinet of problems. I
don’t know what the doctors would have done with him today.
He often mentioned in his letters that he was suffering from
some painful condition. I am sure his illnesses would have
immobilized many other men, but Calvin endured these trials
because he trusted in the providence of God. I think Calvin is
a model minister in reminding us of the three main priorities
in a pastor’s life—self-denial, a commitment to the authority
of Scripture, and a trust in the sovereignty of God. These are
the qualities we should be looking for in young ministers.

In his commentary of John, Calvin comments on “and you
shall know the truth” (John 8:32) in these words, “What-
ever progress any of us has made in the gospel, let him know
that he needs fresh additions.” What are the implications of
this statement for constant learning and spiritual vitality
in the Christian life?

We are called always to be students in God’s school
because we are finite beings who serve an infinite God. This
means that there is never going to be a point at which we can
say that we know and follow it all. Therefore, we must never
cease to learn more from God’s Word so that we can live more
obediently. There is nothing more important than know-
ing God and living the life that God has called us to live.
Therefore, we need to be constantly learning. Paul tells us
in Romans 12:1-2 that our minds need to be transformed by
the Word of God so that we are not conformed to the world.
This means that we have to be more exposed to the Word
than we are to the world. The Word must be the determin-
ing factor in our lives, shaping our thinking, our desires, our
hopes, and our ambitions.
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—— TEN WAYS MODERN CULTURE IS DIFFERENT BECAUSE OF JOHN CALVIN —

An international celebration of the 500
anniversary of John Calvin’s birth (and the
450" anniversary of the final edition of his mag-
isterial Institutes of the Christian Religion) will soon
commence (see www.calvin500.org). For those who
have heard little or primarily negative things about
the Genevan Reformer, an obvious question might be
“why?” A brief review of ten areas of culture that were
irrevocably changed by the influence of Calvin and his
band of brothers and sisters is in order. Love him or hate
him, he was a change agent. We think for the better.

1. Education: The Academy

Calvin broke with medieval pedagogy that limited education
primarily to an aristocratic elite. His Academy, founded in
1559, was a pilot in broad-based education for the city. Although
Genevans had sought for two centuries to establish a university,
only after Calvin’s settlement did a college finally succeed.! By
the time of Calvin’s arrival, city officials yearned for a premier
educational institution, but, in 1536, most Genevans thought this
was a target too ambitious. Regardless of the unsuccessful starts
in education that had occurred between Geneva’s adoption of the
Reformation in 1536 and Calvin’s return from his Strasbourg exile
in 1541, it is clear that success in establishing a lasting university
did not occur until Calvin set his hand to the educational plow after
Geneva became settled in its Protestant identity in the 1550s.
Calvin’s Academy, which was adjacent to St. Pierre Cathe-
dral, featured two levels of curricula: one for the public education
of Geneva’s youth (the college or schola privata) and the other a
seminary to train ministers (schola publica).> One should hardly
discount the impact that came from the public education of young
people, especially in a day when education was normally reserved
only for aristocratic scions or for members of Catholic societies.
Begun in 1558,® with Calvin and Theodore Beza chairing the
theological faculty, the Academy building was dedicated on June
5, 1559, with 600 people in attendance in St. Pierre Cathedral.
Calvin collected money for the school, and many expatriates
donated to help its formation. The public school, which had
seven grades, enrolled 280 students during its inaugural year,
and the Academy’s seminary expanded to 162 students in just
three years. By Calvin’s death in 1564, there were 1,200 stu-
dents in the college and 300 in the seminary. Both schools, as
historians have observed, were tuition-free and “forerunners
of modern public education.” Few European institutions
ever saw such rapid growth.
To accommodate the flood of students, the Academy
planned to add—in what would
become characteristic of the
Calvinistic view of Christian
influence in all areas of life—
departments of law and medi-
cine. Beza requested prayer for
the new medical department as
early as 1567, by which time the
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law school was established. Following the St. Bartholomew’s Day
massacre (1572), Francis Hotman—and several other leading consti-
tutional scholars— taught at the Genevan law school. The presence
of two legal giants, Hotman (from 1573-1578) and Denis Godefroy,
gave Calvin’s Academy one of the earliest Swiss legal faculties. The
medical school, attempted shortly after Calvin’s death, was not suc-
cessfully established until the 1700s.° Calvin’s Academy became the
standard bearer for education in all major fields.

Historically, education, as much as any other single factor, has
fostered cultural and political advancement. One of Calvin’s most
enduring contributions to society—a contribution that also secured
the longevity of many of the Calvinistic reforms—was the establish-
ment of this Academy in Geneva. Through his Academy, Calvin also
succeeded where others had failed. Worth noting, none of the other
major Protestant Reformers are credited with founding a university
that would last for centuries, even becoming a sought-after property
by some surprising suitors—like Thomas Jefferson.®

2. Care for the Poor: The Bourse

Most people don’t associate Calvin with sympathy for the poor or
indigent. However, a cursory review of his care for orphans, the
needy, and displaced refugees in a period of crisis not only shows
otherwise, but it also provides enduring principles for societal aid for
the truly needy.

Calvin thought that the church’s compassion could best be
expressed through its ordained deacons, the epitome of private char-
ity. The challenge for Calvin was to derive practical protocols that
would care for the poor, using the diaconal mechanisms that God
had already provided through the church’s ministry of mercy.

Jeannine Olson’s able historical volume, Calvin and Social Welfare:
Deacons and the Bourse Francaise, is an eye-opening study of Calvin’s
impact on Reformation culture, focusing particularly on the endur-
ing effect of his thought on social welfare through the church’s
diaconate. In her treatise, she notes that, contrary to some modern
caricatures, the Reformers worked diligently to shelter refugees and
minister to the poor. The Bourse Francaise became a pillar of soci-
etal welfare in Geneva;’ in fact, this mercy ministry may have had
nearly as much influence in Calvin’s Europe as his theology did in
other areas.

The activities of the Bourse were numerous. Its diaconal agents
were involved in housing orphans, the elderly, or those who were
incapacitated. They sheltered the sick and dealt with those involved
in immoralities. This ecclesiastical institution was a precursor to
voluntary societies in the nineteenth and twentieth centuries in the
West. Calvin was so interested in seeing the diaconate flourish that
he left part of his family inheritance in his will for the Boys School
and poor strangers.®

Its initial design was to appease the suffering of French residents
who, while fleeing sectarian persecution in France, settled in Geneva.
It has been estimated that in that single decade alone (1551-1560)
some 60,000 refugees passed through Geneva, a number capable of
producing significant social stress.

The deacons cared for a large range of needs, not wholly dissimi-
lar to the strata of welfare needs in our own society. They provided



interim subsidy and job-training as necessary; on occasion, they
even provided the necessary tools or supplies so that an able-bodied
person could engage in an honest vocation. Within a generation of
this welfare work, Calvin’s diaconate discovered the need to com-
municate to recipients the goal that they were to return to work
as soon as possible. They also cared for cases of abandonment;
supported the terminally ill who, in turn, left their children to be
supported; and also included a ministry to widows who often had
dependent children and a variety of needs.

Naturally there were theological peculiarities, and these theo-
logical distinctives led to certain practical commitments. Modern
leaders might be better off to see what they can learn from the
past; in summary, we find the following as principles of Calvin’s
influential welfare reform:

1) It was only for the truly disadvantaged.
2) Moral prerequisites accompanied assistance.
3) Private or religious charity, not state largesse, was
the vehicle for aid.
4) Ordained officers managed and brought accountability.
5) Theological underpinnings were normal.
6) Productive work ethic was sought.
7) Assistance was temporary.
8) History is valuable.

One of Calvin’s fellow Reformers, Martin Bucer, went so far
as to say of the diaconate that “without it there can be no true
communion of saints.”’ In a sermon on 1 Timothy 3:8-10, Calvin
himself associated the early church’s compassion as the measure of
our Christianity: “If we want to be considered Christians and want
it to be believed that there is some church among us, this organiza-
tion must be demonstrated and maintained.” Calvin even on one
occasion rhetorically asserted, “Do we want to show that there is
reformation among us? We must begin at this point, that is, there
must be pastors who bear purely the doctrine of salvation, and then
deacons who have the care of the poor.”

3. Ethics and Interpretation of the Moral Law: The Decalogue
Calvin’s interpretation of the Ten Commandments as ethical pillars
was widely influential for generations of character development.
In his discussion, he argued that this moral law was necessary;
even though man was created in God’s image, natural law alone
could only assist in pointing toward the right directions. Although
acknowledging conscience as a “monitor,” still Calvin knew that
depravity affected such conscience, and people were “immured in
the darkness of error.” Thus, mankind was not left to natural law
alone, lest it be given over to arrogance, ambition, and a blind self
love. The Law, then, was as gracious as it was necessary. Such a
tundamentally positive view of God’s Law would become a distinc-
tive ethical contribution of Calvinism.

The Law also shows people how unworthy they are and leads
them to distrust human ability. Calvin frequently used phrases like
“utter powerlessness” and “utter inability” to make the point that
people are dependent on God’s revelation if they are to do well. The
Law is a “perfect rule of righteousness,” even though our natural
minds are not inclined toward obedience.
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Calvin noted
that the Law ’
is full of L
ramifica- L-F T ;.'
tions, and that it should not bc limited to narrow
applications. There is always, he wrote, “more in
the requirements and prohibitions of the law than is
expressed [literally] in words.” Each commandment
also required its opposite. If one was not to steal, then
he also should protect his and others’ property. If one was
not to lie, then he was to tell the truth, and if one was not
to commit adultery, then he should support marital fidel-
ity. Calvin believed that we must reason from the positive
command to its opposite in this way: “If this pleases God, it’s
opposite displeases; if that displeases, its opposite pleases; if
God commands this, he forbids the opposite; if he forbids that,
he commands the opposite.” This wide application of the moral
law created the basis of an ethical theory that spread throughout
the West in time, and it also exhibited a sophistication that was not
always present in some theologies.

Calvin believed that the Law had many practical functions—it
convinced like a mirror; it restrained like a bridle; and it illumined
or aroused us to obedience. However, another chief design of God’s
Law was to guide and remind believers of God’s norms.

Calvin’s commentary on sexuality (when discussing the seventh
commandment) spans less than a thousand words in the Institutes
but is ever so profound. His discussion of “thou shalt not steal” was
rich with texture, calling for a person not only to avoid theft but
also to “exert himself honestly to preserve his own” estate (I1.8.45).
These and other commentaries formed the Protestant work ethic.
Similarly, when he spoke of the internal scope of the commandment
prohibiting false testimony, he noted that it was “absurd to suppose
that God hates the disease of evil-speaking in the tongue, and
yet disapproves not of its malignity in the mind” (II.8.48). While
those expositions may be brief, they are excellent and so worthy of
consulting that most Protestant confessions did just that thereafter.
Some of the codifications in various Puritan contexts would follow
Calvin’s train on the need and proper use for the Law.

Calvinists, then, were not legalists but admirers of the per-
fections and wisdom of God’s Law, which they trusted more
than themselves. Calvin’s followers regarded their own native
abilities with such low esteem and God’s revealed Law in such
high esteem that they became the creators and supporters of
constitutionalism and law as positive institutions. Moreover,
charity was the aim of law, and purity of conscience was to
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Doctrinal Christianity
DR. JOEL R. BEEKE

ome Christians today are fond of saying, “I am a four-
S point Calvinist.” They accept all of the TULIP acronym
except limited atonement because they think it sounds too
restrictive to say that Christ died only for the elect. “Christ died
for everyone,” they say, “and, with the Spirit’s help, each person
must accept Jesus Christ as Savior and Lord as an act of free
will. When that occurs, that person will be born again.”

Basically, this is popularized Arminian theology, which
the Synod of Dort argued against in the Second Head of the
Canons, titled “The Death of Christ and the Redemption
of Men Thereby.” Since the extent of the atonement was the
most contentious issue debated at the Synod of Dort? and is
so pertinent to debates among Christians today, this question
deserves a fresh look here.

In exposing the faultiness of this line of thinking, I will
examine two issues in this article: first, the centrality of the
atonement; second, four positions in church history regarding
the universality of atonement. Next month we will consider
the major theological problems of the Arminian view of the
atonement. In subsequent issues, I will show how a Calvinist
view of the atonement is both biblical and more encouraging
than many think, and I will answer some remaining objections
against the Calvinist view.

The Centrality of the Atonement

The Christian church always has recognized that the atone-
ment, which Christ accomplished at the cross, is the central
theme of the Christian message. To atone is to make “at one.”
Through Christ’s atoning blood, a holy God and sinful men
and women are reconciled. The atonement brings unity and
fellowship between God the Holy One and man the sinner.
This is the central doctrine of Christianity because Christian-
ity is preeminently a religion of redemption.

Against the backdrop of the fall and our ensuing depravity,
the gospel brings a message of reconciliation, offering a way
of escape from sin and from its destructive power, and a way
of entrance into a reconciled and fellowshipping relationship
with God. This is the way of the cross. God’s way of reconcil-
ing Himself with sinners was through the redeeming sacrifice
of Jesus Christ. Any definition of Christianity that does not
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The Extent of the Atonement

The Arminians say, Christ died for all men. Ask them what they mean by it. Did Christ die so as to secure the
salvation of all men? They say, “No, certainly not.” We ask them the next question—did Christ die so as to
secure the salvation of any man in particular? They answer, “No.” They are obliged to admit this if they are
consistent. They say, “No, Christ has died that any man may be saved if —and then follow certain conditions
of salvation. We say, then, we will just go back to the old statement— Christ did not die so as beyond a
doubt to secure the salvation of anybody, did he? You must say “no’; you are obliged to say so,
for you believe that even after a man has been pardoned, he may yet fall from grace, and perish.
Now, who is it that limits the death of Christ? Why, you.... You are welcome to your atonement; you may keep
it. We will never renounce ours for the sake of ir.

— Charles Spurgeon’

have redemptive atonement at its core is fundamentally defec-
tive.

The atonement is rooted in the free and sovereign love of
God. Think of John 3:16, where the work of Christ as the
Priest who brings atonement is traced back to God’s love for
the world. If we were to ask the questions that come to mind
in order, they would go like this: Why am I saved? Because
I believe and trust in Christ. Why am I saved through faith?
Because faith unites me with Christ, and in union with Him
I receive all the blessings of His atoning work. Why did Christ
come to perform that atoning work? Because this was God’s
commission to Him. Why did God give Christ that commission?
Because of His love for sinners. Here we have reached the
ultimate source of the blessings of the atonement; further into
the mind and will of God we cannot go.

Up to this point, many Arminians agree with Calvinists.
But then other questions arise: What is the place of the atone-
ment in the overall plan of God for human redemption? For
whom did Christ die—everyone? Is the atonement universal?
What is its extent, or perhaps better, its intent, since the cen-
tral issue is its purpose or design? Or, as John Murray says,
“On whose behalf did Christ offer himself a sacrifice? On
whose behalf did he propitiate the wrath of God? Whom did
he reconcile to God in the body of his flesh through death?
Whom did he redeem from the curse of the law, from the guilt
and power of sin, from the enthralling power and bondage of
Satan? In whose stead and on whose behalf was he obedient
unto death, even the death of the cross?™

It is here that Arminians and Calvinists sharply disagree.
In terms of salvation, Calvinists believe that Christ died only
for the elect (while not denying the eternal, infinite value
of Christ’s work, or denying that some nonsaving, indirect
benefits from Christ’s death accrue to unbelievers), whereas
Arminians believe that He died for everyone universally.

Four Views of the Atonement’s Extent

There are at least four views of the extent of Christ’s atone-
ment. All but the first of these views below grapple with the
issue of limitation to Christ’s atonement. Limited atonement
is not a Calvinist invention, nor is it an exclusively Calvinist



dilemma. Anyone who takes seriously the Bible’s message
about hell and its inhabitants as well as sin and its wages must
grapple with the question of limitation in some form when
studying the death of Jesus Christ.

The first view is unlimited universal redemption. This view
presumes complete universalism because it believes that God’s
intent was for Christ to die for all so that all will be saved.
Universalism believes in the final restoration of all things to
God and hence rejects the doctrine of an everlasting hell. This
view was taught by several ancient church theologians, such as
Clement of Alexandria (c. 160-215) and his student, Origen
(c. 185-251). Origen even taught that the devils ultimately
would be saved.

Though never popular among those who profess the
teachings of Scripture, universalism has lived on throughout
the centuries. In 1803, the Universalist Church of America
said in its statement of faith: “We believe that there is one
God, whose nature is Love...and who will finally restore
the whole family of mankind to holiness and happiness.”® By
1961, when the Universalist Church merged with many Uni-
tarian churches to form the American Unitarian Universalist
Association, it had close to four hundred congregations with
a total membership of seventy thousand.

Universalism directly opposes Scripture, which speaks
of hell more than two hundred times. Jesus, in particular,
affirmed the doctrine of eternal hell (Matt. 12:32; 13:40-42,
49-50; 25:41, 46; Mark 9:44—48; Luke 12:4-5). No wonder
few universalists regard Scripture as infallible or take it seri-
ously. Most succumb to a kind of rationalism that transcends
Scripture; they reason that divine love precludes everlasting
punishment, regardless of what Scripture says.

The second view has been called Zimited universal redemp-
tion. This view teaches that the atonement is universal in
design but limited in its accomplishment. The Trinity has
purposed the salvation of all through Christ’s atoning death,
but not all are saved in the end. The cross is not directly a
satisfaction for sin; it only becomes so when a sinner believes
in Christ for salvation. Though all are given sufficient grace
to be able to believe the gospel, many refuse to believe it and
so do not receive the benefits of the atonement.

This view, common to many evangelicals today, might be
called inconsistent or Arminian universalism.® Jacob Arminius
(1560-1609) regarded election and the atonement as being
conditional on God’s foreseeing who would believe. Raymond
Blacketer provides an excellent summary of his views:

For Arminius the work of Christ on the cross does not
effect salvation (understood as propitiation, satisfaction
or redemption) for any person or group; instead, it only
makes salvation possible. The cross brings about a new
legal situation in which God consequently has the right
to enter into a new relationship to humanity, under new
conditions that God is free to prescribe. The condition
that he prescribes is faith; and it is up to the individual

sinner to use the universal grace provided by God to take
that step of faith. The determinative factor in salvation is
the free choice of humanity, albeit assisted by cooperat-
ing grace.”

Arminius’s followers, known as the Remonstrants, pre-
sented the following assertion to the Dutch government in
their document “The Five Articles of the Remonstrants”™
“Jesus Christ, the Savior of the world, died for all men and for
every man, so that he has obtained for them all, by his death
on the cross, redemption and the forgiveness of sins; yet...no
one actually enjoys the forgiveness of sins, except the believer
(John 3:16; 1 John 2:2).”8 That is to say, salvation depends on
human acceptance of it. Arminians often picture salvation
as a gift offered to all men upon the merits of Christ’s dying
for them, but each individual must reach out his own hand
of faith to accept it.

The third view is hypothetical universalism. This position,
first proposed by Moise Amyraut (1596-1664) and known
as Amyraldianism,” teaches that Christ died hypothetically
for all without exception, but divine grace and election have
ensured that only the elect will believe. Since God knew that
all humankind was so corrupt that no one would believe, He
elected some to faith, in whom the Holy Spirit then grants
faith and applies salvation. So the intent of the atonement
differs from the application of salvation.

George Smeaton says Amyraldianism presents an incoher-
ent system, for it supposes “a double and a conflicting decree;
that is, a general decree, in which God was said to will the
salvation of all, and a special decree, in which He was said
to will the salvation of the elect. To Christ also it ascribed a
twofold and discordant aim, viz. to satisfy for all men, and to
satisfy merely for the elect.”'

Both Amyraldianism and Arminianism maintain that
Christ suffered for mankind, not that He paid the penalty for
sins. And they both teach, as Robert Letham says, “that this
suffering does not intrinsically achieve what it was intended
to do since it is dependent on a response on the part of human
beings which, in very many cases, fails to materialize.” The
difference between Amyraldianism and Arminianism is that
in the former, the limitation is the choice of God, while in
the latter, the limitation is the choice of the one who believes.
Tain Murray says, “Iraditional Reformed theology rejected
this Amyraldian combination of the universal with the par-
ticular, holding that God had only one intent and purpose in
the death of his Son, the actual salvation of those for whom
he suffered.”?

The fourth view is the Calvinist view of Zimited or definite
atonement, which, as codified by the Canons of Dort, “is the
belief that the satisfaction rendered by Christ on the cross was
of infinite value and worth by virtue of Christ’s incarnation
but that its intended object was not sinners in general, or every
individual, but rather those whom God had elected from
eternity.”” The Father sent His Son to the cross to pay for
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the sins of the elect, so that Christ died savingly and person-
ally for all of God’s chosen people. His death was a voluntary
(Ps. 40:7-8), ransoming (Matt. 20:28), obedient (Rom. 5:19),
vicarious (Rom. 6:23), expiatory (Heb. 10:10, 14), propitia-
tory (Rom. 3:25), reconciling (Rom. 5:10), redemptive (1
Pet. 1:18-19), and victorious (Rom. 8:31-39) act that secured
salvation for all those the Father had given Him. All of these
words differ somewhat in meaning, but they all indicate that
Christ’s death is the elect’s salvation.

The doctrine of limited atonement is not simply a point
of logic in the Calvinistic system of thought; it is an integral
point of an exegetical understanding of the work of Christ.
In terms of both intent and accomplishment, the extent of
Christ’s cross work is limited to those who will be saved.
The death of Christ is not a provisional measure, but actually
secures salvation; it does not just make sinners redeemable but
actually redeems.

Those who believed that redemption was designed for
the elect include Augustine (354—430), Prosper of Aquitaine
(ca. 390-460), and Gottschalk (ca. 805-869), though they
also had differences. Gottschalk, for example, rejected the
teaching of Prosper that though Christ’s atonement is effi-
cient only for the elect, it is sufficient for all. Peter Lombard
(ca. 1100-1160) codified the efficiency-sufficiency view for
the Middle Ages,™ which most Reformation theologians
upheld. Calvin never criticized this view, either, though he
acknowledged that it did not answer all the questions rela-
tive to the atonement’s extent.”® Among other Reformers,
Johannes Oecolampadius (1482-1531), Martin Bucer (1491-
1551), Peter Martyr Vermigli (1499-1562), and Caspar Ole-
vianus (1536—1587) all taught that Christ atoned only for the
sins of the elect.

Scholars have long debated Calvin’s view, usually find-
ing support in Calvin for their own position. James Ander-
son, Robert T. Kendall, James B. Torrance, Curt Daniel,
and M. Charles Bell think Calvin taught either universal
redemption or what one might call a provisionally universal
atonement that recognizes that God loves all mankind while
yet purposing that only some should be saved.'® Alan Clif-
ford thinks that Calvin agrees with Amyraut rather than
with John Owen and traditional Reformed theology on the
extent of the atonement.”” A. A. Hodge, Paul Helm, Rob-
ert Godfrey, Roger Nicole, and Richard Muller assert that
Calvin taught an implicit, effective atonement.’® Tony Lane
and Robert Letham say that Calvin was ambiguous or even
contradictory on the atonement, but that he maintained its
intrinsic efficacy.’ Hans Boersma and G. Michael Thomas
conclude that Calvin did not support either particular or uni-
versal redemption, but kept a certain tension in his doctrine
of atonement.*

Robert Peterson argues that the issue of the extent of
the atonement belonged more to the subsequent period of
Reformed orthodoxy and was therefore largely anachronistic
for Calvin.”! Pieter Rouwendal shows, however, that the ques-
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tion of the atonement’s extent was dealt with in Calvin’s day,
but the way that it was handled by later Reformers was foreign
and anachronistic to Calvin. Theodore Beza (1519-1605) and
other later Reformers maintained particular atonement while
being critical of the notion of Christ’s atonement being suf-
ficient for all. They were unhappy with the word for because
it implied intent, whereas Christ had no intent to die for all,
they said. Thus, Beza’s doctrine of particular atonement was
somewhat removed from the classical position that maintained
the efficiency-sufficiency distinction.?? I think Rouwendal is
correct, though there are indications that Calvin was leaning
in the direction of what would come to be called particu-
lar redemption. Commenting on the possibility that Christ’s
propitiation appeased God’s wrath even for the reprobate,
Calvin said, “Such a monstrous idea is not worth refuting.”*
The unanswerable question, of course, is, whether Calvin,
if he had lived thirty or forty years later, would have moved
from the classical position to embrace Beza’s criticism of the
efficiency-sufficiency distinction.

In response to the Remonstrants, the Synod of Dort,
after considerable debate, maintained the classical position
on atonement, albeit with a mild capitulation to Beza and
his staunchest supporter at Synod, Franciscus Gomarus
(1563-1641). Head 11, Article 8 says, “For this was the sov-
ereign counsel and most gracious will and purpose of God
the Father, that the quickening and saving efficacy of the
most precious death of His Son should extend to all the elect,
for bestowing upon them alone the gift of justifying faith,
thereby to bring them infallibly to salvation.” Though limit-
ing the saving benefits of Christ’s satisfaction to the elect, the
delegates at Dort also stressed that the doctrine of limited
atonement does not suggest any inadequacy in the death of
Christ. Because it was Christ who suffered, His death is of
infinite value. The Canons of Dort declare unequivocally
that “the death of the Son of God...is of infinite worth and
value, abundantly sufficient to expiate the sins of the whole
world” (Head 11, Art. 3).

Thus, the canons affirm that although Christ’s atoning
death is efficient only for the elect, it is sufficient for all. The
Dortian divines recognized, however, that the sufficiency
of Christ’s atonement for all must be carefully defined so
that it does not degenerate into a thinly disguised form of
Arminianism. They said that Christ’s death was sufficient in
itself for all while denying that Christ died with saving intent
for all. In other words, they moderated the classic formula
of atonement by taking Beza and Gomarus’s criticisms into
account.?*

Later Calvinists provided even more clarity here. For
example, nearly all Calvinists would agree with Owen, who
says that Christ’s atonement would have been “sufficient in
itself for the redeeming of all and every man, if it had pleased
the Lord to employ it to that purpose.” But since God has
not so purposed it, as Owen goes on to show, the atonement is



truly sufficient only for those for whom it is efficient.* Even
Beza would have accepted Owen’s comments here, I believe.
The Synod of Dort rejected the charge that definite atone-
ment had negative implications for the indiscriminate preach-
ing of the gospel and the calling all people everywhere to look
to Christ and live (Head ITI-IV, Art. 8). Most Calvinists ever
since have taught that definite atonement should instill confi-
dence in our preaching and witnessing because we are calling
on people to entrust themselves to a Savior who infallibly
saves, who has left nothing to chance, who will not lose any
of those whom the Father has given Him, and who has fully

paid for the salvation of everyone who will trust in Him.?’
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CONTEMFORARY RELIGIONS

An |nterview with Patrick Soo‘dﬁdeo
ta”dng to Feter [Hastie

(D 7. Patrick Sookhdeo was born in Guyana, South America,
into a Muslim family and became a Christian while a
student in London. He studied theology at London Bible College
and holds a Ph.D. from London University’s School of Oriental and
African Studies. He has also been awarded doctorates from Western
Seminary, Portland, Oregon, and Nashotah House Episcopal
Seminary, Wisconsin.

Dr. Sookhdeo has been a visiting lecturer at Oak Hill Theo-
logical College, London; Ridley Hall, Cambridge; Wycliffe Hall,
Oxford; and Reformed Theological Seminary, Orlando and Wash-
ington D.C. He is also adjunct professor at the George C. Marshall
European Centre for Security Studies and senior visiting fellow at
the UK. Defence Academy. He has worked in London as a pastor
and church planter for 23 years.

In 2001 he received the Coventry Cathedral International
Prize for Peace and Reconciliation. He is the author/editor of
10 books. He is the international director of Barnabas Aid and
Barnabas Fund, and director of the Institute for the Study of Islam
and Christianity. He is married to Rosemary and has three adult
daughters.

Patrick, Islam is one of the most powerful religions in the world
today. How does Islam shape the belief of its followers?

The most important thing to grasp about Muslims is that
they see themselves in terms of their religion. They are com-
mitted to it. Islam defines their identity. They may not believe
all the teachings of Islam but they still define themselves as
traditional or cultural Muslims. The vital thing is that issues
of faith and religion are of supreme importance to them. Of
course, this is not the way that people tend to see themselves
in the West. We are more ambivalent towards religion and are
likely to find our identity in ways that are decidedly secular.

Are Muslims like Jews in this sense?

Yes, they are similar in the way that each of their religions
tends to define them. If you are born a Muslim or a Jew, then
that is what you are. You can be Jewish or Muslim without
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believing everything that the religion teaches. I remember
someone once saying to me, “Islam is in your blood. It’s
always there.” What is happening today is that as more people
become Muslim and Islamic values and identity become more
widespread, Muslims feel more emboldened. The interest-
ing thing is that as the number of Muslims grows, instead
of being repelled by some of its more unattractive features,
people are actually drawn to it because of its sense of duty,
discipline, and order.

So what attracts people to Islam?

Islam projects strength and vitality in a way that secu-
larism and Christianity in the West do not. For example,
Muslims believe in a transcendent God. In the West the
tendency has been for God to become so immanent that He
is hardly different from us. People are searching for authority
in a directionless world and Islam offers a god and a plan that
appears to answer many of their religious longings.

Again, Western society is collapsing because the notion of
duty has been lost. Our age has abandoned ideas of obligation
and responsibility. Islam, on the other hand, focuses on order,
duty, and morality. Against the West, which is preoccupied
with sexual freedom, Islam presents itself as a defender of
ethics, family, and community. I should add, however, that
the way Islam presents itself and the way it actually operates
are worlds apart. Be that as it may, Islam presents itself as an
advocate of strong theism and traditional morality, and that
is how it’s perceived.

Many in the West see Islam not simply as a proselytizing faith but
as a political and military force as well. Is there something about
the nature of Islam that gives rise to this threat?

There is an aspect of Islam, arising out of Muhammad’s
own struggles with his enemies, that gives rise to this percep-
tion. Muhammad’s life as a religious leader and prophet can be
divided essentially into two stages. If we take the traditional
Muslim chronology, which is questionable, Muhammad’s



activities in Mecca up to 621 A.D. are essentially peaceful and
spiritual. During this period he conducts no wars although
he does experience persecution as a result of his new-found
beliefs. Then in June 622 he flees from Mecca to Medina
in what is described as the Agjira (or migration). This is the
turning-point in his career and marks the beginning of the
Muslim era and calendar.

Traditionally the hijira takes place as a result of persecu-
tion. Muslims claim that Muhammad was forced to leave an
enemy land for a secure place in which he could practice his
religion. Nevertheless, the debate continues as to why he really
left Mecca. Some scholars believe that Muhammad was actu-
ally preparing to move to Medina so that he could establish a
city-state there and install himself as its leader. They claim he
had political and military ambitions as well as religious ones.
It may well be that both positions contain elements of truth.
Certainly, Muhammad did experience considerable hostility
in Mecca. However, it is likely that he was making plans for
the spread of Islam and the invitation from Medina coincided
with his plans for the next stage of Islam’s development.

Do you think it’s remarkable that in the short space of eight years
he was able to move into Medina and assume its leadership?

Yes, Muhammad was an extraordinarily gifted leader.
From the moment he arrived in Medina his preaching
achieved almost total success. He soon gained political and
religious control of the city. He became its statesman, legisla-
tor, and judge. It was the first independent Muslim city, and
Muhammad attracted many followers from the surround-
ing regions. Now at that stage, as any leader would do, he
had to consider how he was going to defend his faith and
how he would take it forward. At this point, we see certain
developments emerging. Muhammad claims that he received
sanctions to engage in offensive wars to defend his religious
city-state and he announces that the Jewish tribes are to be
seen as a threat.

In 630 A.D. he was able to return to Mecca with an army
of 10,000 warriors. He conquered the city and established
the Meccan shrine, the £4’4a, as Islam’s most sacred place.
So Islam developed in a cauldron of conflict and Muham-
mad from the outset began to fight to defend and propagate
his faith. In such a context, warfare and conquest became
inevitable. Although the notion of jibad includes the idea of
striving against evil and doing good, the concept expanded to
include the ideas of defensive and offensive wars.

I think at that point you can see the shift in Muham-
mad’s theology. He now has this wider view of the world and
Islam’s place in it. He also sees that an Islamic worldview
leads inevitably to Islamic world domination. He looks into
the future and claims to see that salvation for the nations
lies in submission to Allah. It thus becomes his mission to
achieve this through conquest.

Some would argue that Islam is more of an Arab libera-
tion or revolutionary force. Muhammad certainly stamped his

identity on the Arab people and gave them a religious aspira-
tion to expand their sphere of influence beyond their region.

Was his view driven largely by his vision of the future or by politi-
cal necessity?

I think that anyone who looks at the texts objectively will
see that Muhammad was driven to a large degree by politi-
cal necessity. We musn’t forget that he was constantly under
attack. He felt that he had to both defend himself and attack
his enemies. Once he had conquered Arabia, he believed he
had a mission to bring the whole world into submission to
Allah. Therefore he had to expand.

However, we musn’t forget that Muhammad believed
that he was God’s final prophet and that Islam was the true
expression of God’s will. If this was so, then it raised prob-
lems as to how Muslims were to deal with those who con-
tested those claims. What are Muslims supposed to do with
infidels? Restrict them or enslave them? And how should they
deal with their enemies, the Jews? The very nature of Islam’s
absolutist claims raised considerable problems for the way that
Muslims relate to others.

The Islamic view of the future is something that develops
more in the Hadith literature after the time of Muhammad
than in the Qur’an itself.

Muslims are often portrayed in the western media as a religious
group that feels superior to other faiths. Is this a fair portrayal or
Jjust media bias?

I think we need to understand that there is, in the very
nature of Islam itself and its followers, an inherent sense of
superiority. It is because God has sent the final messenger,
Muhammad, to them. They alone possess the truth; they
are supreme.

This comes to the fore in their view of creation. It is very
different from the Christian view. As Christians we believe
that all men are created in the imago Dei, in the divine image.
Every human being is therefore invested with profound sig-
nificance irrespective of our sex or station in life. In Islam
that isn’t the case. In fact it’s blasphemy. Islam believes that
while God made man from the ground and breathed life
into him, man does not necessarily possess the divine image.
This creates a problem in establishing human value. How
do you assess the value of a man to a woman, or a Muslim
to a Jew, or a Christian, or an unbeliever? Muslims believe
that the worth of a follower of Muhammad is twice that of a
Christian. So Islam, by its doctrine of creation, creates a real
distinction in value among human beings. While Christian
men and women are worth half the value of their Muslim
counterparts, infidels or pagans are worth even less. Under
Islamic law, humanity and the value of human life is classified
in very legal ways.
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Is Samuel Huntington’s “clash of civilizations” thesis about Islam
and the West a credible explanation?

I think Huntington would have been more helpful in his
analysis if, instead of using the term civilization (which is a
technical word with different nuances), he had spoken of a
“clash of values.” I would certainly agree with him that there
is a clash of values, both in an internal and external sense.

Within Islam itself there is a clash taking place which
some have expressed rather simplistically as a clash between
the “mosque and the McDonalds.” Essentially, it’s a clash of
Islamic tradition versus modernity. This is an internal battle
of values within Islam between those who want to hold on
to their traditional values and those who believe that Islam
must adapt itself to the modern world. The former believe
that nothing within the Quran and the Hadith can change.
The idea is that Muhammad represents the perfect model of
life and this must be implemented in its entirety.

However, there are clashes taking place at other levels
too. For example, there are various clashes that are taking
place throughout Islam as a whole, such as the Sunni-Shiite
conflict, ethnic conflicts, and conflicts among the Kurds,
Sunni, and Shia. All these clashes are having significant
effects on Islam.

Finally, you have another major conflict which is a conflict
between Islam and the West. This is focused on values. The
Muslim sees Western culture as being built primarily upon
the sovereignty of the individual. They regard Western law
as nothing more than an expression of the will of the people
as opposed to the will of God. They view the West as culture
based on human autonomy—essentially to do whatever you
like. Everything about the West is inimical to Islam, since
Islam calls for complete submission to Allah.

Although Muslims would claim that Islam allows sub-
stantial freedom, it is always a freedom within very strict lim-
its. It is impossible to venture beyond those limits. In Islam
the community is always greater than the individual and this
places very severe restrictions on freedom of expression. For
example, you haven’t got freedom to discuss the authority of
Muhammad and whether or not he is a prophet. In many
Islamic societies to do so is a criminal offence. You haven’t
got the freedom to say, “Let us take the Qur'an and examine
it using some of the critical methods that are applied to the
text of the Bible.”

This creates enormous tensions for Muslims. On the one
hand, they envy the West and its success. They want what
the West has to offer but they don’t want its values. What
they don’t see is that the foundation of the West’s progress
lies in its commitment to analysis, criticism, and the right to
choose. I think the tension between wanting what the West
has to offer in terms of its technology and standards of living
and rejecting its fundamental ideals represents a major clash
for Muslims today. It’s a huge struggle for them.
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From AD 622 Islam has been engaged in territorial claims against
other societies. Are there any lasting lessons on how the West should
meet and face those challenges?

Islam teaches that all lands belong to Allah, who has
given them to the Muslims. The nations they don’t pos-
sess are theirs in theory and will gradually become theirs in
practice. The conquest and subjection of territory has been a
central teaching of the Qur’an and an integral part of Islam.

The earliest Muslim leaders, beginning with Muhammad,
had a policy of expansion. Muhammad captured Mecca and
then subjugated the whole Arabian peninsula. A few years
after his death, Muslims captured Damascus and then all
Syria. This set a pattern for what was to come. Within the
next few centuries Islam spread throughout many countries
in Africa and Europe, then into the Indian subcontinent and
later into south-east Asia.

What we need to understand is that in Muslim thought
the past determines the present which, in turn, determines
the future. So, if you want to understand the way Islam works
today, you need to look to the past. And if you want to know
where we will be in the future, then you need to go back and
look at the past.

In the last thirty years in particular, especially since 1979,
Islam has been undergoing a resurgence. Muslims believe that
Islam will one day rule the world. They have rediscovered
the Qur’an, the role and centrality of Muhammad, the Aadith
(traditions recording Muhammad’s words and actions), the
sunna (the customs of Muhammad), the Shariah (their rule of
life), and the period of Arab “holy history” (the period when
they were victorious). Now, in rediscovering these elements of
their faith, particularly the last, they have been re-energized.
There is a verse in the Qur'an which says, “Power and honor
belongs to Allah and his messenger Muhammad.” So, Mus-
lims believe that when they are faithful to Allah they will be
victorious. In their eyes, power belongs to God, and when
Allah gave it to Muhammad and the early leaders of Islam
who followed him faithfully, they won every engagement on
the battlefield. They defeated the nations to the east and the
Byzantines to the west because Allah was with them.

For the last thirty years, Muslims have undergone a simi-
lar process of reflection and analysis. They have been re-
examining the golden ages of Islam and yearning for an end
to the age of western colonialism. They long to remove the
shame and defeat of the past and seek victory and honor in
its place. This explains why they see the world in ways that
seem so foreign to us. In their eyes, it’s Islam that will win.
In the end Islam will triumph over the conspiracy of the Jews,
Americans, Europeans, and the rest of the world. The point is
that Muslims are driven by a conviction of ultimate triumph
over their enemies and that the world belongs to them. <

(to be concluded)



P ractical C hristianity

Consider Christ in Affliction

An Open Letter to True Believers

Dear BE3eliever,

I desire to write you about something with which you are well acquainted: affZiction. Much
has been written on affliction by our forebears. A good part of it you have known for a long
time. You know that all affliction is ultimately traceable to our tragic fall in Adam. You know,
too, the grievousness of affliction. After all, who enjoys suffering?

Yet you also know that all affliction is sent by a wise, fatherly God. Perhaps you even know—as the Puritans and the
whole book of Job never tire of teaching us— that the important thing is not the amount of affliction we receive, but how
we respond to that affliction.

Isn’t it just here that your deepest questions about affliction and trial lie? You want to respond to affliction in a God-
glorifying manner, but you feel you often fall inexcusably short. You desire that your entire life may serve God’s praise
(Isa. 43:21), but somehow when you enter the heat and heart of affliction you find yourself losing grip on your firm inten-
tion. To respond rightly to affliction defore it comes is hard; to look back on it gratefully affer it is over is harder; but to
live like Christ during affliction is hardest. Hence you ask yourself again and again: how can I live through affliction more
Christianly—in a way that is more like Christ? How can I grow in grace while—yes, while—suftering affliction?

You are not alone in such wrestlings. God’s children have been there countless times, begging to be made conformable
to the image of Christ through the furnace of affliction. The prayer is simple (“Lord, grant me grace to live like Christ
through this affliction”); the wrestlings, often agonizing.

Through years of encountering affliction (including times of running from, wrestling with, resolving against, and—by
grace—submitting to and bowing under it), I have gleaned a few thoughts on how to live Christianly through affliction.
These I wish to share with you. But as you allow me to provide several practical hints on this eminently practical sub-
ject, please bear in mind that we are always dependent on the sanctification of the Holy Spirit at every juncture for real
spiritual benefit under affliction. Without His gracious influences, affliction may readily lead us away from rather than
toward God.

I'wish to focus on one major theme that, sad to say, took me many years to learn even in small measure: the most effec-
tive means for living Christianly in affliction is to consider Christ, the fountainhead of all vital Christianity (Heb. 3:1). To
live like Him in any sphere or aspect of life necessitates Spirit-worked faith that looks to Him, feasts on Him, depends on
Him—ryes, finds both our life in Him (on Calvary’s cross) and our death in Him (as exalted Lord, to whom we belong).

Consider Christ— that’s the crux of the whole matter of affliction. But how, you ask? Here are seven ways:

The passion of C hrist

First and foremost, consider the passion of Christ. What greater source of strength for living through and profiting from
affliction can be had than frequent meditation on the sufferings of the Lord Jesus? Think much on these things: If Jesus
suffered so much on behalf of His people, shouldn’t I be able to endure in His strength the daily afflictions I must bear?
What are my afflictions compared to His? Besides, was He not the Sufferer par excellence while wholly innocent, and am I
not, at best, a sufferer in His footsteps while wholly guilty?

Moreover (and this may be most encouraging), is there one affliction that I must endure that He has not already
endured? Is He not the Breaker to go before His flock both in opening all our paths (Micah 2:13) and in being tempted
in all points as we are, yet without sin (Heb. 4:15)? On all paths, at all points, Jesus not only knows your affliction but
has identified Himself with it. He has borne it. And He will sanctify it. “There hath no temptation taken you but such
as is common to man: but God is faithful, who will not suffer you to be tempted above that ye are able; but will with the
temptation also make a way to escape, that ye may be able to bear it” (1 Cor. 10:13).
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The power of C hrist

Second, consider the power of Christ. Being infinite God-
man, Jesus received power on earth to bear infinite sufferings
on your behalf. And through the merit of these sufferings,
He now receives royal power in heaven from His Father to
rule and strengthen you in your sufferings (Matt. 28:18).
Translated practically relative to affliction, His heaven-earth
power reads like this: If He desires to weigh you down with
affliction—heavy, seemingly staggering affliction—do not
be alarmed, but look to Him for strength.

Nor should you be ashamed. When I worked for my father
in early youth, I was advised to carry only half-bundles of
shingles up the ladder to the roof, but I anticipated the day of
greater maturity and strength when my shoulders could bear
tull, unsplit bundles as my older brothers could. Similarly,
afflicted believer, Jesus Christ tailors your afflictions to you.
He has promised to fit your afflictions to your shoulders. Nei-
ther be proud of slender shoulders nor ask for more affliction,
but beg for broader shoulders exercised in the weight-room of
Jesus’ providential leadings.

Asyou and I learn that bearing heavy burdens in a Christ-
like manner is testimony of spiritual maturity and honors the
Christ whom we love, our groaning under affliction’s “heavi-
ness” will be happily bruised. Isn’t this the encouragement
that Puritan George Downame intended to convey when he
aptly penned: “The Lord does not measure out our afflic-
tions according to our faults, but according to our strength,
and looks not at what we have deserved, but at what we are
able to bear”?

Oh, how great it is when we may look to the strength of
Jesus Christ in all our weakness and apprehend our strength
in Him (2 Cor. 12:9)! That is when the power of the humili-
ated and exalted Jesus enables us to sing at times (would to
God more heartily and frequently) in “inner prison” depths
with Paul and Silas (Acts 16:25) —yes, to rejoice that we are
counted worthy to suffer for the name and sake of the Lord
Jesus Christ (cf. 2 Cor. 6 and 12).

The presence of C hrist

Third, consider the presence of Christ. He is at no time absent
from you, even when your faith lacks active exercise to grasp
Him. Even in your darkest hours, He is close beside you. Only
of Him can it be declared, “The darkness and the light are
both alike to thee” (Ps. 139:12).

How comforting this is! In all your dark afflictions, your
High Priest keeps you in His sight, preserves you in His
heart, bears you on His shoulders, retains you in the engrav-
ings on His hands, and never ceases to remember you in His
intercessions. “He ever liveth to make intercession for them”
(Heb. 7:25).

Oh, what tender love! You are never forgotten by Jesus
Christ, despite your negligence toward Him. Your unbrother-
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liness to Christ never unbrothers this precious Elder Brother
from you. From His perspective, He ever remains a friend
that sticks “closer than a brother” (Prov. 18:24), even when
you cannot see or feel it. Even then He is whispering to you
in midnight seasons: “What I do thou knowest not now; but
thou shalt know hereafter” (John 13:7).

Take heart. The Jesus who never failed you in yesterday’s
afflictions (did He not rather give you extra tokens of His
care?) is still present to give you today’s strength. Just as waves
are cut down to melodious whimpers at shore’s reality, so He
will break down your waves of tomorrow’s impossibilities as
they break in on the beachheads of your life. Wait on your
ever-present Savior. He will not let you down. He is the same

yesterday, today, and forever (Heb. 13:8).

The patience and perseverance of C hrist

Fourth, consider the patience and perseverance of Christ. You
are no doubt aware how a Chinese torture that drips one
drop of water at regular intervals on the forehead of a prisoner
strapped beneath a faucet gets all its power from the duration
of the trial, not from the first one or two hundred drops.
Insanity is usually the end result.

And so matters might end with you, were it not for Jesus.
What makes affliction so severe is its duration. You often
wonder if there will ever be an end and, if so, how you will
hang on to the end. But it is Christ who provides you the
strength to bear one more drop, take one more step, live
one more day, in the severest of tortures and persecutions.
He has earned that provision by enduring His sufferings to
their end. Gethsemane, Gabbatha, Golgotha—in each place,
He confirmed: “Jesus...having loved his own...loved them
unto the end” (John 13:1). Blood drop by blood drop, for six
long hours He poured out His life and never flinched. Never
answered His mockers a word. Never yielded to their taunts:
“If thou be the Christ....”

Through Jesus’ strength, you too have endured. Look back
at the heaviest of your afflictions. How did you bear them
through those long nights, months, and years? How did you
retain your silence when persecuted? How did you continue
on when many challenged, “If you are a Christian...”?

Must you not say: Only through the perseverance of Christ
have I persevered? Oh, the depth of Paul’s confession: “By the
grace of God, I am what I am” (1 Cor. 15:10a)!

Despite your fears, you will not perish. Jesus has done too
much, persevered too long (He is still persevering in interces-
sion!), to let you slip through His fingers. “I give unto them
eternal life; and they shall never perish, neither shall any man
pluck them out of my hand” (John 10:28).

Look more to Christ. Trust more in His promise. Rest
more in His perseverance, for your perseverance rests in His.
Seek grace to imitate His patience under affliction. Your trials
may alarm you, but they will not destroy you. Your crosses
are God’s way to royal crowning (Rev. 7:14).




The prayers of C hrist

Fifth, consider the prayers of Christ. How often He set time
apart on earth to pray to His Father, especially in hours of
need! How continually He prays in heaven for all His church!
How effectual all His prayers are!

You, too, ought to make more use of prayer, especially in
combating spiritual depression under afflictions. Bring all
your needs to your praying High Priest. Be assured He hears
your every whisper.

And when you grow drowsy or sloppy in prayer, pray
aloud. Or write down your prayers. Or find a quiet place to
walk in the fresh air to pray. Just don’t stop praying. Conver-
sation with God through Christ is the antidote that wards off
spiritual depression in the thick of affliction.

A prayerless affliction is like an open sore, ripe for infec-
tion; a prayerful affliction is like an open sore, waiting for the
balm of Gilead —the healing ointment of Jesus’ blood. “Pray
without ceasing” (1 Thess. 5:17).

The purposes of C hrist
Sixth, consider the purposes of Christ. He lived to do His Father’s

will, to be sanctified through suffering, to merit salvation for
His own, to present His church without spot or wrinkle to His
Father. In a word, His life was God-centered.

His God-centered goals are numerous for you, too, in
sanctified affliction: Sanctified affliction humbles you (Deut.
8:2), teaches you what sin is (Zeph. 1:12), and causes you to
seek God (Hos. 5:15). Affliction vacuums away the fuel that
teeds your pride. Like a bell, the harder you are hit, the better
you sound. You learn more under the rod that strikes you than
through the staff that comforts you. You discover the truth
of Robert Leighton’s words: “Affliction is the diamond dust
that heaven polishes its jewels with.”

Sanctified affliction serves to keep you in Christ’s com-
munion, close by His side— to conform you to Him, making
you partaker of His suffering and image, righteousness and
holiness (Heb. 12:10-11). Like Stephen, the stones that hit
you only knock you closer to your chief cornerstone, Jesus
Christ, opening heaven the wider for you. Affliction rubs the
rust off your locked heart and opens your heart’s gates afresh
to your King’s presence-chamber. Yes, the rod of affliction is
God’s pencil for drawing Christ’s image more fully on you.

Sanctified affliction weans you from the world and makes
you walk by faith. A dog bites strangers, not the homes owner.
Perhaps aftliction bites you so deeply because you are too little
at home with the Word and ways of God, and too much at
home with the world. “God,” says Thomas Watson, “would
have the world hang as a loose tooth which, being twitched
away, does not much trouble us.” In prosperity, you often
talk of living by other-worldly faith, but in adversity, you live
your talk. Remember, God appoints your afflictions for good
(1 Thess. 3:3).

Sanctified affliction prepares you for glory. Consider
Jesus’ glory. Highly exalted, there is no name like His. At
His name, every knee shall bow (Phil. 2:10). The end of all
His affliction was eternal glory.

Eternal glory is not only for Himself, but also for you.
He returned to His Father differently than He came: He
returned with His blood-bought bride. Figuratively speak-
ing, His church ascended into glory with Him, accepted by
the Father in the Beloved (Eph. 1:6). So think more of your
eternal end if you would be more submissive under affliction
and learn to praise God in trial!

Your trials in this life are temporary; your life-to-come
glory is forever. The trials here are preparation time for glory
to come. Affliction elevates your soul to heaven (Heb. 11:10);
it paves your way for glory: “For our light affliction, which is
but for a moment, worketh for us a far more exceeding and
eternal weight of glory” (2 Cor. 4:17).

Your rainy days on earth are nearly over. Don’t overes-
timate them. Think more of your coming crown and your
eternal communion with God Triune, saints, and angels. “He
that rides to be crowned,” John Trapp wrote, “will not think
much of a rainy day.”

Light after darkness;
Gain after loss;
Strength after weakness;

Sheaves after sowing;
Sun after rain;

Sight after mystery;
Peace after pain;

Joy after sorrow;
Calm after blast;
Rest after weariness;

Crown after cross;
Sweet after bitter;
Hope after fears;

Home after wandering;

Praise after tears. Sweet rest at last.

Remember, you are but renting here; your personal man-
sion is reserved there. Expect no heaven on earth, but trust
that “eye hath not seen, nor ear heard, neither have entered
into the heart of man, the things which God hath prepared
for them that love Him” (1 Cor. 2:9).

Be assured: the Shepherd’s rod has honey at the end. Don’t
despair. Your afflictions are imposed by a fatherly hand of
love in the context of grace, not (as we are too prone to think)
by a punitive hand of judgment in the context of works.

Keep your eye on C hrist
Consider Christ—His passion, power, presence, patience,
perseverance, prayers, and purposes. Seek grace to live like
Christ through and in your afflictions, and you will soon
discover with the apostle, “For me to live is Christ, and to die
is gain” (Phil. 1:21).

“Wait on the Lorb: be of good courage, and he shall
strengthen thine heart: wait, I say, on the Lorp” (Ps. 27:14).

Warmly, in the Master’s bonds,
Pastor Joel BE3eeke
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In recognition of John Calvin’s birth 500 years ago on July 10, 1509,
Reformation Heritage Books would like to direct your attention to
several books related to Calvin’s life, ministry, and influence.

The Piety of John Calvin
x Ford Lewis Battles
PIETY OF The Piety of John Calvin is an anthology that pro-
JOHN CALVIN motes “a warm personal grasp” of Calvin, the man.

... | This book seeks to show the Christian man as he
saw himself, to see the Christian life as he under-
stood it, and to examine both his theoretical expo-
sition on prayer and his own prayers, in the liturgy
and for other occasions. (PB, P&R, 208 pgs.)
RetaitPrice:$19:99 | RHB Price: $14.00

The Institutes of the Christian Religion
John Calvin, translated by Henry Beveridge
Hendrickson offers a full text, one-volume hardcover edition
of what some scholars consider the finest English translation
of Calvin’s classic text. Re-typeset into a clean and modern
typeface, this edition is easy to read for the modern eye.
(HB, Hendrickson, 1059 pgs.)

RetaitPrices$24:95 | RHB Price: $14.97

John Calvin Rediscovered: The Impact of His Social and

Economic Thought

Edward Dommen &3 James Bratt, eds.

The authors demonstrate that the influence of the holy and

inspired Word of God shaped every aspect of Calvin’s thought,

including the outworking of such issues as business, social jus-

tice, poverty, and personal responsibility. Furthermore, this

book surveys the impact of Calvin’s thought regarding socio-

economic values throughout the world. (PB, WJK, 161 pgs.)
RetaitPrices$29:95 | RHB Price: $22.50

John Calvin: Pilgrim and Pastor
W. Robert Godfrey
Here is an excellent introduction to Calvin’s life and thought:
a man who moved people not through the power of personal-
ity but through passion for the Word, a man who sought to
serve the gospel in the most humble of roles. (PB, Crossway,
208 pgs)

Retait-Price:$16-00 | RHB Price: $12.00

=+ A Reader’s Guide to Calvin’s Institutes
ety Gt | Anthony S. Lane
The book includes annotations to selected readings that offers
CALVINS | 3 streamlined introduction to the heart of Calvin’s theology.
I nstitutes Dividing the Institutes into thirty-two portions, the author
provides readers with passages critical to understanding the
| Reformer’s theology. The book will serve professors and stu-
L J!ﬁi. N E dents of the Institutes; courses in Calvin, Reformed theology,

and historical theology; and readers seeking a guide to the
R Institutes. (PB, Baker, 174 pgs.)

Retait-Price:$14:99 | RHB Price: $11.00




SO0KTA
JAY T. COLLIER AND JOEL R. BEEKE h B S"RK

Calvin and the Consolidation of the
| Genevan Reformation
William G. Naphy
This book chronicles the history of the Protestant Ref-
ormation under the leadership of John Calvin and is the
S5 best modern study of the Genevan Reformation avail-
@ | able. This work shows the challenges faced by Calvin
and his associates as they sought to proclaim and enact
4" their Christian faith in a Genevan society that was fac-
ing severe problems with the influx of refugees from all
over Europe. (PB, WJK, 272 pgs.)

Retait-Price$39:95 | RHB Price: $32.00

The Gospel as Taught by John Calvin

R.C. Reed

This book was written to help Christians come to a
clearer understanding of and appreciation for “the gos-
pel of the grace of God.” Its author, drawing on the
legacy of John Calvin, reflects on the great Reformer’s
thoughts on God’s sovereignty in election, the extent
of the atonement, the fruits of conversion, and many
other important doctrinal issues. (PB, Banner of Truth,

160 pgs.) Retail Price: $11-:60 | RHB Price: $8.50

John Calvin: A Pilgrim’s Life

Herman J. Selderhuis

Professor and renowned Reformation historian Her-

man Selderhuis has written this book to bring Calvin

near to the reader, showing him as a man who had an

impressive impact on the development of the Western

world, but who was first of all a believer struggling with

God and with the way God governed both the world

and his own life. (PB, IVP, 287 pgs.)
Retait-Price-$18:60 | RHB Price: $13.00

The Humanness of John Calvin

Richard Stauffer

The author examines Calvin’s personal correspondence
and reveals him as a man capable of human mistakes
and weaknesses, and yet, a deeply dedicated, sensitive
individual undeserving of the years of vilification. This
book, made available for the first time in over thirty-five
years, considers John Calvin from a personal stand-

point. (PB, Solid Ground, 96 pgs.)
Retait-Price=$13-66 | RHB Price: $10.00

Pl AALEMAR MESS
o FORN CALVIN

Friends of Calvin

Machiel A. van den Berg

In two dozen short biographies of John Calvin’s
friends, Machiel van den Berg paints an intimate por-
trait of the great Reformer’s life. We meet his famous
Reformer friends, such as Martin Bucer, William
Farel, Heinrich Bullinger, Theodore Beza, and John
" | Knox, and friends whose names are obscure: his cousin
Pierre Robert Olivétan, the first translator of the Bible
into French; René de France of French royalty; Lau-
rent de Normandie, the mayor of Noyon who later escaped to Geneva;
Pierre Viret, his “best friend of all”; and Idelette van Buren, his beloved
wife during their brief but “blissful” marriage. (PB, Eerdmans, 266 pgs.)
RetaitPrice-$26:00 | RHB Price: $15.00

Calvin: A Brief Guide to His Life and Thought
Willem van 't Spijker
In this book, one of the world’s leading Calvin schol-
ars, Willem van ’t Spijker, provides a compact guide
to Calvin’s life and the main elements of his thought.
By tracing Calvin’s influence, he shows both the devel-
opment of Calvin’s thought and the ways in which it
was important in his time and later. The book will be
an excellent introduction to Calvin’s life and thought
for both beginning students and those already acquainted with Calvin’s
work. (PB, Westminster John Knox, 197 pgs.)

Retait-Pricer$25:60 | Our Price: $20.00

Calvin’s Doctrine of the Word and Sacrament
Ronald S. Wallace
This study of the scope of Calvin’s works is designed
to introduce people to or clarify the great Reformer’s
influence on the church. This book provides the reader
with insight to the actual words of Calvin, especially his
B methodology of interpreting the Old and New Testa-
ments. (PB, Pietan, 253 pgs.)

Retait-Prices$16:90 | RHB Price: $14.00

The abowve titles are recently published or reprinted. The first price is retail,
and the second is our discounted price. PB = paperback, HC = hard cover.

— ORDFR FORM ———

Send orders for the above titles to:

REFORMATION HERITAGE BOOKS
2965 Leonard St., NE, Grand Rapids, MI 49525
616-977-0599 Fax: 616-285-3246

www.heritagebooks.org e-mail: orders@heritagebooks.org

Qty. Author/Title Price Total

Mich. residents add 6% sales tax. Sub-total
Postage (US 12%, min. $3.99;
Canada: 20%, min. $7.50; Sales Tax
Overseas: 28%, min. $10.00) Postage
Total
Name
Address
VISA/MC #
Exp. Date Security Code

All orders must be accompanied with payment in U.S. funds. Canadian Cus-
tomers: Write U.S. Funds behind total amount of your check or pay by VISA
or MasterCard.
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Still, there are things the gardener can do to care for the plants
as they grow. A successful gardener or farmer knows a lot about
his plants and chooses plants that will thrive in his part of the
country. He needs to know about soil types, how much water
and sun are needed, different diseases and pests that could kill
the plants, weather patterns, and much more. Yet even the best
farmer or gardener is dependent on God for His blessing on his
work. The farmer may have all the knowledge he needs to raise
healthy plants, but there are things beyond his control. He can-
not change the weather; sometimes crops fail because it is too
wet or too cold. There have been years when there was a beauti-
tul crop in the field but the farmers could not harvest it because
the fields were too wet and their tractors would get stuck in the
mud. Sometimes heavy frost, a tornado, or a hail storm damages
the crop. Despite all their knowledge and technology, farmers
depend on the Lord’s blessing.

The Bible has many references to plants. Paul compared
preaching to gardening and told the Corinthians that, without
God’s blessing, their work is in vain: “I have planted, Apollos
watered; but God gave the increase. So then neither is he that
planteth any thing, neither he that watereth; but God that giveth
the increase” (1 Corinthians 3:6-7). Jesus Himself used plants
to illustrate His lessons on salvation. The most well-known
example is the Parable of the Sower (Matthew 13:3-9; Mark
4:1-9; Luke 8:4-8). God’s children are like the good seed that
was sown in good ground and grew up healthy and fruitful.
God is the perfect gardener who also provides perfect care for
His tender plants. He knows just what His children need and
gives them His full attention, providing exactly what they need
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FOR OUR CHILDREN

Tender, Plants

by DIANA KLEYN

In the spring, farmers and gardeners
prepare the soil for planting seeds. Fields
are plowed and gardens tilled to break
up the soil. After the danger Of frost
has passed, seeds are dropped into the
softened earth. Then the farmers and
the gardeners wait. Whether they admit
it Or not, they are waiting for zod to
bless the seeds they planted. They planted
and watered, but they Cannot make the
seeds grow, hO matter how Carefully they
prepare the $oil or choose their seeds.

to help them grow and bear fruit. On earth, plants die even
with the best of care. But God’s plants never die. His children
are safe in His care.

The spiritual life of God’s children can be compared to plants.
Ministers and those who bring God’s Word to others are like the
sower. Our hearts are like the fields. When the Holy Spirit blesses
God’s Word to our souls, it is like seeds growing and thriving.
But even God’s children face threats to their spiritual health, just
as flowers and crops need protection from harm. Plants need fer-
tilizer as well as water and sunlight, and God’s children need to
use the means of grace that God provides for them, such as Bible
reading, prayer, and the preaching of the Word. Weeds need to
be removed around the good plants so they won't be smothered.
God’s people constantly need the Holy Spirit to cleanse them
from sin which could crowd out the benefits of the means of
grace. Some larger plants, like bushes and trees, need pruning.
While this doesn’t hurt the plants, it cuts out branches that are
unfruitful and draw nutrients away from the fruitful branches. It
can be very painful when the Holy Spirit removes things or even
people that distract His children from serving Him fully. Not
only the sunny, warm days, but also the darkness of night, the
storms, and the heat of summer are beneficial to plants—though
too much can be harmful. God knows just how many dark times
and storms His people need in their spiritual lives. It can be dif-
ficult for them to trust that God is doing what is best for them;
when sin and Satan seem to be winning the battle it is hard to
believe that all things truly work for their good (Romans 8:28).
But no child of God is ever destroyed by the storms and trials
God brings upon His dear children.

(continued on page 175)



— Bible Quiz —

Find the words in the texts that fit in the blanks, and then find them in the word search. Words
g0 ih ahy direction in g Straight line; only the words that say (2 words) behind them are found
together in the word search. The unused letters in the word searCh will Spell out part Of g text.
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Some of the younger Children may waht to do just some of the questions. When
you send me your answers, just list them: You don’t have to copy the word search!

Good for growing healthy plants:

1. “precious fruits brought forth by the __ __ __,... put forth by the 15.% to destroy the earth” (Genesis 9)
_ _ ___ " (Deuteronomy 33) 16. “and when the __ __ __ was up, they were scorched”
2. “thenIwill giveyou __ __ __ __in due season” (Leviticus 26) (Matthew 13)
3.“amansowed ____ ______ (2words) in his field” 17. “andsowed __ __ among the wheat” (Matthew 13)
(Matthew 13)
4. “and the heavens shall give their __ __ _ 7 (Zechariah 8) 'The growmg process:
5 “withthe __ ofa__ __ ” (Isaiah 25:5) W R
6. “the south ” (Job 37:17) 18. “behold, a sower went forth to _____” (Matthew 13)
7 %t was planted in 2 (2 words) b 19. “willhe __ the valleys after thee?” (Job 39)
’ P B N (?v;rd_s)” (Ezekiel 1};'8) 20. “doth the plowman __ ____ __all day to sow?” (Isaiah 28)
8 “nda__ _ _ went out of Eden” (Genesis 2) 21, 2 tmeto ____ (E(:,’cles1aste:s 3:2)
22.%% __ the garden” (Genesis 2:10)
23.%hall___ _ _the_ thereof” (Leviticus 23:10)
Dangers: 24. “letme __ and __ after the reapers
9. “escape from thewindy __ and » among the sheaves” (Ruth 2)
(Psalm 55) 25. “wewere __ the sheaves in the field”
100 and __ shall it bring (Genesis 37)
forth to thee” (Genesis 3) 26. “six years thoushalt __ thy vineyard” (Leviticus 25)
11. “and I called fora ” (Haggai 1:11) 27.“Ishall ____ aboutit,and _ _ _ _ it” (Luke 13)
12. “He destroyed their vines with ______, and their sycamore 28 “itistimeto her” (Jeremiah 51:33)
trees with ” (Psalm 78) 29. “which hathbeen = ” (Isaiah 30:24)
13. “a destedying " (Jeremiah 51:1) 30. Jesus told His disciples: “__
14. “if there be in the land , if there be -, .

______ ,__ _ ___ _ _ ,oriftherebe
” (1 Kings 8:37)
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Thanks again to all who answered last month’s quiz!

Daniel Beeke Samuel Kranendonk
Emily Beeke (2) Hailey Meerdink
Marianna Beeke (2) Nicholas Meschke (2)
Sarah Beeke (2) Abby Mouring (2)
Tara Beeke Christie A. Newell
Leah Boerkoel (2) Deanna Schuurman
Neal Boerkoel (2) Devin Schuurman
Becky Boot (2) Jenna Sinke (2)
Shelly Boot (2) Lukas Sinke

Joshua Buffinga Nathan Sinke

Travis Buffinga Irene Stam

Dale Burns (2) Kaitlyn Stubbe
Alyson Byl Brian Tanis

Colin Byl Melanie Tanis (2)
Robert Dunn Sr. Nathan Tanis
Jeremiah Giddens Colleen VanDalen
Emma Hordijk Tyler Verboom

Joel Hordijk Grace Vroegindewey
Goodhope Kalengo Audrey Zevenbergen

Hannah Kelderman

Here are the answers to last month’s quiz.

1. Pentecost 13. even

2. truth 14. now

3. holy 15. wisdom
4. you 16. mighty
5. unto 17. you

6. observe 18. utterance
7. earnest 19. each

8. things 20. hear

9. spirit 21. repent
10. testify 22. tongues
11. your 23. shall
12. receive

Please send your puzzle answers to:
Banner Puzzles and Questions
Attn: Mrs. Diana Kleyn
540 Crescent St., NE, Grand Rapids, MI 49503
e-mail: ckleyn@comcast.net

The Scottish Sailor

minister once worked as a chaplain for the navy at a
southern seaport. One day, he was called to visit a sailor
who was very ill. The sailor was suffering the results of a life
of drinking and other bad habits. The chaplain began to speak
to the sailor about death and eternity, but the sailor interrupted
him with curses. “Get out
{ . of here! Let me die in
: | peace!”
| i The chaplain did
' . not leave. “I must
' 1 speak to you,” he
= persisted. “Your
; soul is in great
danger.”

So the minister
spoke to the sailor
about salvation in
Jesus Christ. The
man, however,
remained silent and

angry. He even pre-
tended to sleep dur-

ing the prayer. If the
sailor thought this was the

174 The Banner of Sovereign Grace Truth JULY/AUGUST 2009

last he would see of the chaplain, however, he was mistaken.
Again and again the minister visited the sailor. One day, the
sick man used an expression which the chaplain knew to be
Scottish. The minister began to sing a verse from the Scot-
tish Psalm book:

Such pity as a father hath

Unto his children dear,

Like pity shows the Lord to such
As worship him in fear.

The sailor looked up in surprise to hear this familiar verse.
Tears came into his eyes. The chaplain suspected the sailor
had been taught this song by his mother, and asked if she still
lived. The sailor burst into tears. He admitted that he was the
child of a praying mother who had often spoken to him about
the Lord Jesus. He had left her long ago to become a wan-
derer on the vast oceans. A radical, heart-renewing change
came over the sailor; he was truly born again and no longer
resisted the chaplain’s message of hope and salvation. The
faithful minister rejoiced to see the sailor not only restored to
physical health, but his soul delivered from eternal death. The
chaplain had the joy of seeing fruits of repentance and faith in
the life of the Scottish sailor. Certainly, there was joy in the
presence of the angels in heaven over this repenting sinner!



Katie (Grant’s Victory

“Mom,” said Katie Grant one Sunday when she came home from
Sunday school, “I don’t think I can go to Sunday school alone
anymore. The children who live on Rosewood Lane were very
rude to me today.”

“Im sorry to hear that,” answered Mrs. Grant. “What did
they do?”

“They were laughing and teasing me like they always do.
One boy snatched my books and ran away with them, so I was
late getting to school.”

“Well, that was not nice! It would be a real shame, though,
if you stopped going to Sunday school.”

“Do you think Dad could go with me next
time? Then he could scold the boys or get
the teacher involved!”

“I don’t think that would be very
wise,” responded Mrs. Grant. “You
might try returning good for evil.”

“How?” asked Katie. “I don’t see
what good I could do for them.”

“You could try and get them to go
to Sunday school with you.”

“I couldn’t do that!” exclaimed
Katie. “They laugh at me for going,
so I'm sure they would not want to go
with me.” She thought for a moment
and then added, “The girl might come
with me, though; she seems quieter.”

“If youre too shy to ask them to
come with you, I could give you a few
Bible story books to give them next
Sunday.”

Even this seemed scary to Katie; she
looked very nervous but said nothing more.

The next Sunday, Katie went to her mother
and asked for the promised books. When she reached Rosewood
Lane, the children came running after her as usual. Instead of
running away, Katie stopped and spoke to the girl. “I have a
nice book. Would you like to have it?”

The girl took the book and thanked Katie. The boys came
up and asked if she had a book for them, too. So Katie gladly

gave them each a book. Instead of teasing Katie or chasing

(continued from page 171)

Are you one of God’s children? Are you one of the fruitful
plants in His garden? Or are you a weed, just taking up space,
unfruitful among the good plants? In a natural garden, weeds
cannot be changed into fruitful plants, but in God’s spiritual
garden, He can change weeds into flowers. He can make you
one of His children if you do not yet belong to Him. Plants
do not have feelings or emotions, but God’s children have no

her, they sat on their porch steps and began reading their new
books.

To her surprise, the next Sunday the children were waiting
for her and asking for more books. “I'm sorry,” Katie said, “I
didn’t bring any today. Did you like the books I brought last
week?”

“Yes!” they replied happily.

“Im going to Sunday school right now. The teacher often
tells us great stories. You could come along with me if you'd
like,” Katie offered.

The children eagerly agreed. They behaved very well and

seemed to soak in the lessons and the stories. After that, they
were always waiting for Katie and accompanied her each

Sunday evening. Katie learned that the children had
no parents. They lived with an aunt who did not

want to be bothered with them, so when they were
not at school, she sent them outside, not caring
what they did as long as they stayed out of
trouble. She did not take them to church
or teach them about God. When Katie
heard this, she was very glad she had
followed her mother’s advice. The chil-
dren soon became as fond of Sunday
school as Katie was. Katie always took
some small books or tracts for her new
friends as well as other children she
met along the way.

Katie learned a valuable lesson
from this experience. God helped
her to conquer her fears. By repaying
kindness for the rude treatment the

children had given her at first, she had
gained some new friends. She realized

that her new friends had souls that needed to
be saved. By God’s grace, she was used to bring these poor chil-
dren to the Lord Jesus. These unloved, unhappy children found
love and happiness in the Savior and lived humble, thankful,
fruitful lives. In her own way, Katie sowed seeds of the gospel.
The Holy Spirit blessed her efforts and saved some neglected
children. Ask the Holy Spirit to bless you with opportunities
to bring the gospel to others.

greater joy than serving their Lord and Savior. “Herein is my
Father glorified, that ye bear much fruit; so shall ye be my dis-
ciples” (John 15:8). Ask Him to bless you with eternal life. Ask
Him to make you a fruitful plant in His garden, that you would
be “filled with the fruits of righteousness, which are by Jesus
Christ, unto the glory and praise of God” (Philippians 1:11).
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NEWS &t ANNOUNCEMENTS

CHURCH NEWS

INHERITANCE PUBLISHERS:
COMMITTEE MEMBER FOR 60 YEARS

This month marks Mr. Richard Westrate’s completion of sixty years of dedi-
cated service to the Inheritance Publishers. As president of this committee for
twenty-two years, I have had ample opportunity to watch this dear brother’s zeal
in tirelessly recommending and passing out the sermon booklets that this com-
mittee produces. Seldom does a visitor escape from the Grand Rapids church
without receiving a sermon from him. Once, upon hearing sirens close by while
attending a Classis meeting, Mr. Westrate went to investigate. He returned,
flush with excitement.

“You wouldn't believe it!” he said. “All my pockets are empty. A crowd
gathered around a young man who hit a car with his motorcycle, and they all
accepted the IP sermons!”

If you've been blessed by reading these sermons, consider sending a note
of appreciation to a dear, aged brother whose heart has been fully dedicated to
this work for sixty years. Mr. Richard Westrate, 5407 Londonderry Dr., SE,
Kentwood, Michigan 49508.

May God richly bless you, and your dear wife, in your senior years, Mr.
Westrate.

OBITUARIES

QUIST, Hazel, aged 96, passed away on April 17, 2009 in Holland, Michigan.
She was preceded in death by her husband, James, son Jim, and sister Antoinette
Boeve. Surviving are her daughters, Phyllis (Gary) VanderArk, Karen (Paul) Prins,
and daughter-in-law, Deb Quist; the extended Boeve family; Sisters/brother-in-
law—DMary Jane Hossink, Laurena & Orie VanderBoon, Louise Quist, (all from
HRC, GR), & Frances Quist. Seven grandchildren; 9 great-grandchildren. (Rev.
Peter Borgdorf).

VAN REE, EricD., age 25, passed away Monday, May 18, 2009. Eric is survived
by his wife, Jennifer, and her family—Larry and Nancy Seeley, Kelly and Tom
Fawcett, Michael Seeley; Eric’s parents—Dan and Sally Van Ree; Sisters/brother-
in-law— Jennifer and Bill Cooke, Ashley Van Ree; Grandparents—Elizabeth Van
Ree, Marvin and Wilma Slotsema. Eric was predeceased by his grandfather, Daniel
Van Ree. (Rev. Dick Riley, Psalm 46).

MEEUWSE, Gerard, age 81, passed away Sunday, May 24, 2009 in Hopkins,
Michigan. He is survived by his wife of 59 years, Dena (nee Yzenbaard); Chil-
dren—David (Barbara) Mecuwse, Mary (Roger) Hull; Sisters/brother—Nellie
Meeuwse, Tony (Lena) Meeuwse, Mary (Anthony) Bolle, C. Lara Meeuwse;
Sister-in-law—Nettie Meeuwse; 7 grandchildren, 4 great-grandchildren; several
nieces and nephews. He was preceded in death by his brother, Jacob Meeuwse.

(continued from page 159)

Gerard attended the Netherlands Reformed Congregation, Kalamazoo, MI (Dr.
J. R. Beeke, Hebrews 9:27-28).

TEACHERS NEEDED

The Heritage Reformed Christian School of the Hull, Iowa, HRC invites appli-
cations from qualified elementary, middle school, and high school teachers for the
school year beginning August 2009. We currently offer grades K~10 in a multi-grade
setting. Our plans are to add grade 11 in 2009, with the intent to have all 12 grades
in two years, D.V. Please submit your resumé, statement of faith, and philosophy of
education to Pete Van Beek, 48137 275th Street, Canton, SD 57013, phone 605-
940-7444, or e-mail: pevanbe@aol.com.

Rehoboth Christian School in Copetown, Ontario, is soliciting applicants for a pos-
sible full-time teaching position in the grades 7-12 Technology courses to begin in
September, 2009. Experience and knowledge in Constuction Technology, Automo-
tive Technology, and Design Technology (CAD) is preferred. For more information
about RCS, please check out our website at www.rehoboth.on.ca. Applicants please
send a cover letter and resumé to the attention of: Mr. Jack Westerink - Principal,
198 Inksetter Road, P.O. Box 70, Copetown, Ontario LOR 1J0, tel. 905-627-5977,
fax 905-628-4422, e. jwesterink@rehoboth.on.ca

FREE REFORMED MISSIONS INTERNATIONAL
The mission board of the Free Reformed Churches of North America invites
applications for the position of Education Assistant/Administrator in the region
of Cubulco, Guatemala.

The role requires a heart for missions and involves developing and oversee-
ing various education projects in the region of Cubulco, Guatemala. It includes
supervision of teachers (including their professional development), interaction
and negotiations with local government officials, as well as active teaching both
in the church and broader community. Opportunities to develop further educa-
tion projects with other organizations are expected to present themselves. The
position also involves administrative duties including bookkeeping and legal
matters for other departments of FRMI in Cubulco. The successful candidate
must have a love for the Reformed faith, be self-motivated as well as patient,
while being a team player with an innate ability to motivate other team members
to improve themselves.

An education degree, as well as a degree or experience in administration is
preferred. Familiarity with Spanish is an asset. Please include a letter of recom-
mendation from your pastor or consistory together with your resumé.

Please e-mail your resume to John Brink, Clerk, Free Reformed Missions
International, johnjbrink@aol.com. The mailing address is: 2103 Berwick Dr.,
# 5 Burlington, Ontario, L7M 4B7.

1. The most recent history of the University recounts several abortive efforts, including one in 1420 under Roman Catholic authority and the
attempt by Francois de Versonnex in 1429. See Marco Marcacci, Historie de L'Universite de Geneve 1558—1986 (Geneva: University of Geneva,
1987), 17. For a pre-history of the Genevan Academy, see also William G. Naphy, “The Reformation and the Evolution of Geneva’s Schools,”
Beat Kumin, ed., Reformations Old and New (London: Scolar Press, 1996), 190-93. Until recently, Charles Borgeaud’s Historie de I'Universite
de Geneve (Geneva, 1900) was the standard history.

2. E. William Monter, Calvin’s Geneva (New York: John Wiley & Sons, 1967), 112. The schola privata began classes in the fall of 1558, and the
schola publica commenced in November of 1558. Marco Marcacci, Historie de L’Universite de Geneve 1558-1986, 17.

3. Public records for January 17, 1558, refer to the establishment of the college, with three chairs (theology, philosophy, Greek). Notice was also
given commending the college as a worthy recipient of inheritance proceeds. See Henry Martyn Baird, Theodore Beza (1899), 104.

4. See Donald R. Kelley, Francois Hotman: A Revolutionary’s Ordeal (Princeton: Princeton University Press, 1973), 270.

5. Baird, Theodore Beza, 106, 113.

6. For this intriguing chapter see my summation in The Genevan Reformation and the American Founding (Lanham, Md.: Lexington Books, 2003),
pp- 2—4. I am indebted to Dr. James H. Hutson for this fascinating anecdote, which he presents in his The Sister Republics: Switzerland and
the United States from 1776 to the Present, 2" ed. (Washington, DC: Library of Congress, 1992), 68—76.

7. Jeannine Olson, Calvin and Social Welfare: Deacons and the Bourse Francaise (Cranbury, N.J.: Susquenhanna University Press), 11-12.

. Cited by Geoffrey Bromiley, “The English Reformers and Diaconate,” Service in Christ (London: Epworth Press, 1966), 113.

9. Basil Hall, “Diaconia in Martin Butzer,” Service in Christ (London: Epworth Press, 1966), 94.

o]

Dr. David Hall is Senior Pastor of Midway Presbyterian Church and the Executive Editor of the Calvin500 series.

Obituary notices, church events, and marriage and anniversary notices will be printed free of charge and under no obligation of a gift received.
Other announcements and/or requests will be approved by the editorial committee on an individual basis as received.
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CALVIN i 2

Puritan Reformed Theological Seminary will
be hosting its first conference August 27—
29. This year's theme is “Calvin for the 21st
Century.” The conference will be held at
the Calvin College Prince Center in Grand
Rapids, Michigan. Speakers at this year's
conference will include Joel Beeke, Jerry Bil-
kes, Ligon Duncan, Michael Haykin, Nelson
Kloosterman, David Murray, Joseph Pipa,
Neil Pronk, Donald Sinnema, Derek Thomas,
and Cornel Venema. They will be addressing
a variety of ways in which Calvin can assist
us in understanding the Word of God, the
love of God, the work of the Holy Spirit, re-
demption, reforming the church, ethics, the
benefits of salvation, and reprobation.

Don'’t forget to bring your book allowance!
Reformation Heritage Books will have a
large selection of books on and by Calvin
and a host of other subjects available at the
conference, all at steeply discounted prices.
Visit Reformation Heritage Books online at
www.heritagebooks.org.

for

the
215
Century

aug.27-29¢

at th--{'zﬁ.,m College Prince Cur‘IfErFr‘u_n:[ el LtH

i1 Beltlifme Gramd Rapl

Conference Pricing (per participant):
Early Registration

Regular Registration
(between June 26 and August 8, 2009) $90.00 x

Student

(through June 26, 2009) $65.00 x =

(includes college and seminary students and their wives) $45.00 x =

Look for online registration at www.puritanseminary.org. Conference accommodations at the Prince Center are limited to 450 at-
tendees, so sign-up early to avoid disappointment. Send all questions and/or comments related to the Puritan Reformed Conference
to conference@puritanseminary.org or call Chris Hanna at 616.977.0599, ex. 138. You may write the seminary at 2965 Leonard
Street NE, Grand Rapids, MI 49525.




Christian World View

NATIONAL NEWS....

North American Anglicans Recognized

National leaders of the Episcopal Church have ousted 61 clergy who
aligned with a former bishop in California when he broke with the
national church in a dispute over the Bible and homosexuality. Fol-
lowing this separation, conservative Archbishops representing most
of the world’s Anglicans have officially recognized a new North
American province that includes congregations and dioceses that
left the Episcopal Church USA.

Archbishop-designate Robert Duncan, the former Episcopal
bishop of Pittsburgh, leads the Anglican Church in North America
(ACNA), which counts 100,000 members in the U.S. and Can-
ada. The emerging province offers an alternative to the Episcopal
Church and the Anglican Church of Canada— churches which in
recent years have blessed homosexual clergy and same-sex relation-

ships. (OneNewsNow)

Will Health Care Reform Force You
K to Pay for Abortions?

President Obama and the Democratic leadership
are putting health care reform on a fast track,
hoping to take control of seventeen percent of the
national economy in 6—8 weeks.
Any health care reform must address a num-
ber of factors, incuding affordability, portability,
and transparency. Families, not government, should control how
health care dollars are spent. No health care reform should force us
to perform or be complicit in actions we find offensive. A right of
conscience protects physicians and other health care providers from
doing things that violate religious or moral beliefs.

Of highest importance, under no circumstances should taxpay-
ers be forced to give up what they have now, which is a firewall
between their taxdollars and abortion. Because of the many ways
health policy can be crafted to finesse the issue, as happened under
the health insurance connector in Massachusetts, our position must
be explicit: “If the legislation that is put to vote in Congress does
not explicitly oppose abortion, it will unquestionably include it and
we will oppose it.”

Please call your House and Senate leaders, telling them that you
oppose forcing taxpayers to pay for abortions in any health care
reform plan. (Family Research Council)

INTERNATIONAL NEWS....

Church of Scotland Abandons Bible,
Allows Gay Pastor

The Church of Scotland has approved the appointment of an openly
homosexual minister. The church’s ruling body voted 326 to 267
to support the appointment of the Rev. Scott Rennie, 37, who was
previously married to a woman and is now in a relationship with
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JOHN GOUDZWAARD

a man. Rennie was first appointed
as a minister ten years ago, but has
faced opposition from some critics
since he moved to a church in Aber-
deen, Scotland, last year. The case
threatens to divide Scottish religious
leaders and follows tensions within
the worldwide 77-million-member
Anglican Communion. About 900
elders and ministers took part in a
debate on Rennie’s case, but many chose to abstain from casting a

vote. (AP & OneNewsNow)

Massive Christian Celebration Allowed in Vietnam

In what religious freedom advocates regarded as a breakthrough in
Vietnam, authorities granted rare permission to unregistered house
church groups to hold a large public Easter-related service in Ho
Chi Minh City. More than 15,000 people gathered at Tao Dan Sta-
dium to worship God, proclaim Christ, and experience a rare sense
of large-scale Christian unity, especially for house church members
accustomed to meeting in small groups. Normally, unregistered
groups holding an event that includes worship and evangelism out-
side a church building violate Vietnam’s restrictive religion laws.
(Compass Direct)

PERSECUTION FOCLUS....

North Korea

Even though the North Korean government allowed two high-
profile American Christian bands to perform at a music festival
in Pyongyang, the fear of punishment authorities have instilled in
North Korean Christians keeps most of them from publicly reveal-
ing their faith. As many as 400,000 Christians are estimated to
worship secretly in the country, and Suzanne Scholte, head of the
North Korean Freedom Coalition (NKFC), estimates that more
than 200,000 North Koreans are held in political prison camps for
various perceived “disloyalties” to the regime, including adherence
to Christianity. Christian support group Open Doors estimates
that, of the 200,000 people incarcerated in political prison camps, at
least 40,000 are Christians. A delegation of North Korean refugees
described their experiences in preparation for events in Washington,
D.C. on Monday (April 26) through Saturday (May 2) as part of
North Korea Freedom Week, organized by the NKFC. “A lot of
people ask me if there really are people in North Korea who believe
in Christ,” said Eom Myong-Heui, a refugee who is now an assis-
tant pastor at a large church in Seoul, South Korea. “Do you really
think that the missionaries who were there and all the believers who
meet underground are all dead?” (Compass Direct News)

John Goudzwaard is a member of the Heritage Netherlands Reformed Congre-
gation of Grand Rapids, Michigan.



CORNER FOR TEENS

truth

NO MORE. TRUTH!

e live in a world that cries out, “No more truth!” In the

last issue, we looked at how truth was looked at during the
Enlightenment. The Enlightenment, or modernism, has given
way to what we call postmodernism today. We live in the period
after modernism. If you were to research postmodernism, you
would find names such as the American philosopher Richard
Rorty, and French philosophers Michel Foucault, Jacques Der-
rida, and Jean-Francois Lyotard. This movement has existed
since the late 1900s and it teaches that if truth exists, it cannot
be known with certainty. Post-modernity teaches that there is
no absolute truth. It promotes uncertainty in the way we think.
Whereas modernism was consumed with knowing things with
certainty through the scientific process, postmodernism says that
you cannot know any truth for certain. In modernity it was truth
without God, and now it is God without truth, or a personal
spirituality in which everyone becomes a god unto himself. These
are the kind of people that Romans 1:25 speaks about: “Who
changed the truth of God into a lie, and worshipped and served
the creature more than the Creator, who is blessed forever.” Truth
is now defined by what you think or feel is true. Truth is sub-
jective. What you know might be true for you, but it might not
necessarily be true for me.

These philosophies regrettably have made inroads into the
church, particularly in the “emerging church.” Men such as
Brian McLaren, Doug Pagitt, Tony Jones, and Dan Kimball
have adopted this philosophy and used it in the way they think
about God and the church. Faith is not knowing God through
the Bible but experiencing Him through the way we worship.
Worship is now centered on the senses; consequently, this move-
ment has seen a return to traditional medieval worship with
candles, incense, labyrinths, and other elements. Now you can
meet God on your terms and have your own experience of the
divine. It is easy to see how this appeals to the human flesh.

MAARTEN KUIVENHOVEN

What both modernism and postmodernism highlight correctly
is that religion does not operate outside of the mind or emotions,
but the problem lies in the emphasis on these things. Biblical,
Reformed Christianity acknowledges that the truth of the Bible
must be known in the mind, but also experienced in the heart by
faith. This knowledge and experience is based on Scripture, and
on God’s terms, not on human terms or human philosophy.

Uncertainty in knowing any kind of truth, especially the
truth of God’s Word, inevitably leads to relativism. There is no
standard by which to measure what we know. Postmodernism
has not only divorced God from humanity, but also the Bible
from humanity. The Bible is our standard and touchstone of
truth, but this has been ripped away through the process of
reducing truth to nothing, which postmodernism calls decon-
structionism.

Young people, you are especially vulnerable to these phi-
losophies because they are taught freely in your colleges and
universities. Be aware of them! Read 7he Truth War by Dr. John
MacArthur. This book is a simple overview of the decay of truth
and what we can do to combat it. If you like to be challenged a
little, read The Gagging of God or Becoming Conversant with the
Emerging Church by Dr. Don Carson. These are good books
that will help guide you through the swamps of relativism and
uncertainty. Above all, remain in the Word of God to protect
you from these serious errors regarding truth. It’s been said that
if you “keep the truth, the truth will keep you.”* Are you keeping
the truth and keeping on in the truth?

1. William Bridge, in John Blanchard’s The Complete Gathered Gold (Darlington:
Evangelical Press, 2006), 657.

Maarten Kuivenhoven is a theological student at Puritan Reformed Theological
Seminary, Grand Rapids, Michigan.
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